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It is because of him that you are in Christ Jesus, who has become for us
wisdom from God-- that is, our righteousness, holiness and redemption.
(1 Corinthians 1:30 NIV)

Who Carries Out the Plan of Salvation?

What is the true “plan of salvation”? Isthis plan something God follows, or isit what He
requires of us? Do we follow it asajoint project dong with God? Isthe plan of sdvation the entire
cosmic design which God laid out before time and then followed in order to Redeem Mankind? Or, isit
the one, two or three steps of response we are required to make in order to “agpply” savation to our
persond lives? Is the plan a progressive series of erasin human history in which one is saved by
obeying dl the truth they know? Do we “carry out” the plan of sdvation or did Jesus Chrigt fulfill it
done?Isit aplan “of” sdvation, or isit the plan “for” sdvation? Does the plan of sdvation come to the
believer in ingdIments First, the smple Gospe and then amore “full Gospd”? These questions came
to mind after reading Jm Yohe's statement about the plan of sdvation:

His death, burid, and resurrection typified the forthcoming plan of savation preached
by Peter on the Day of Pentecost: * Repent (death), and be baptized (buria) everyone
of you in the name of Jesus Chrigt for the remisson of sins, and ye shdl receive the gift
of the Holy Ghogt (resurrection)” (Acts 2:38).

This United Pentecogtd Church minister submits that the “plan of sdvation” comes AFTER
Jesus deeth burid and resurrection. He claims that when Jesus died, was buried and rose again, it
“typified’ the “ forthcoming plan of salvation preached by Peter on the Day of Pentecost.”
“Forthcoming,” meansthat it had not come yet. In other words, Jesus death, buriad and resurrection
were not the “plan” of savation. For Yohe, the “plan” isthe three steps of Acts 2:38: Repent, be
baptized, and receive the Spirit. Rev. Y ohe holds this view because it is the standard teaching of the

13ImH. Yohe, “Sign of the Empty Tomb,” The Pentecostal Herald, May 2001, p. 14.
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UPCI. For example, a prominent teacher in UPCI history, S. G. Norris, stated in reference to Acts
2:38: “Thus, the Book of Acts consistently presents the same keys — the same plan of savation.”? This
plan of sdvation is cdled the only plan and the “true gospd:”

This apodtalic pattern — faith, repentance, water baptism, and infilling of the Holy Spirit
— isdill the pattern of sdvation for ustoday. There is no other plan of savation, no
other true gospd .3

This higtoricaly and theologicaly unique interpretetion of the “plan of sdvation” lies a the heart
of the UPCI’ s doctrind identity. It is the issue which predominated and defined the 1945 merger which
formed the UPCI:

These men had been minigtersin their repective organizations for many years. They
knew, therefore, that the main problem to be worked out concerned the fundamental
doctrine of the proposed new organization. It was brought out in chapters seven and
eight that both the Pentecostal Assemblies of Jesus Chrigt and the Pentecostal Church,
Incorporated believed in repentance, water baptism in the name of Jesus Chrigt, and
receiving the Holy Ghogt with the initid sign of spesking with other tongues. To bea
minigter in either organization, one must have obeyed these gospe precepts, and must
teach and preach them. But in generd, the two groups differed in the spiritua
ggnificance attached to each of these “steps’ in the plan of salvation. The vast mgority
of the minigtersin the Pentecostal Assemblies of Jesus Christ believed that water
baptism in Jesus name remitted sins and was the birth of the weater. They further
believed that the baptism of the Holy Ghost was the birth of the Spirit. The belief of
some in the Pentecostal Church, Incorporated was identica with this. Others, however,
believed that the word “for” in Acts 2:38 meant “because of,” and that one was
baptized because his sins had been remitted, through the efficacy of Jesus shed blood,
at the time of repentance. The Pentecostal Church, Incorporated had accepted
ministers who believed ather way, seeking to keep the unity of the Spirit until they dl
came into the unity of the faith. So it is easy to see that before a merger could be

2The Keys,” by SGN, Tract # 6119 (Hazelwood, MO: Word Aflame Press), p. 3.

3The Biblical Experience of Savation,” by J_H, Tract # 6150, (Hazelwood, MO: Word
Aflame Press), p. 3.
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effected, there must be afundamental doctrine reative to the plan of savation that
ministersin both groups could conscientioudly acoept.*

However, the mgjor question here is not concerning the unique way that the UPCI interprets
these three dements separately [we' ve addressed that esewhere; [cp. “Hearts Purified By Faith”s;
“How Did Paul ‘Wash Away’ His Sins?’; “Remission of Sinsin Acts 2:38"; “How Many Stages?’®;
“What Does it Mean to be ‘Born Again’ ?79] . It isthat they see them as THE plan of salvation.
Ogensibly for Yohe, Jesus work is not even part of the plan (which | am sure he did not intend).
According to his statement, the plan of salvation - Acts 2:38 - was not known until it was preached by
Peter on Pentecost Day. Instead of a plan which Jesus followed and fulfilled, it was a plan to be
followed by those who heard Peter preach. It pertains more to what they had to do to be saved, than
to what Christ did to save them. The UPCI views the plan of savation aswhat one must obey in order
to be saved:

There are severd things man must do in order to be saved. He must hear the gospe
preached, he must repent, he must believe, he must obey God's Word, and he must be
baptized in Jesus name.l°

It isthiswriter' s conviction that the Bible teaches that the plan of sdvation isall about God
and what He has done to save His people. It is not about the sinner’ s response. The Scriptures
present the plan with a stress on what God has done. Y es, the Bible speaks strongly that the sSinner

“Arthur L. Clanton and Charles Clanton, United We Stand, Jubilee Edition, (Hazelwood, MO:
Word Aflame Press, 1995; origina ed. 1970, Pentecostal Publishing House), pp. 143f.

5 http://www.inchristalone.org/PurifiedByFaithl.htm

6 http://www.inchristal one.org/HowDidPaul .htm

7 http://www.inchristal one.org/RemissionOf Sins.htm

8 http://www.inchristal one.org/HowM any Stages.htm

9 http://www.inchristal one.org/WhatM eanBornA gain.htm

Ysalvation — The Key to Eternal Life, (Hazelwood, MO: Word Aflame Press, 1985), p.
119.
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must respond with repentance and faith. Nevertheess, what we must do is not the chief Scripturd
accent. The Bible' s cdl to repentance and faith are consumed with the magnificence of God's
sovereignty and grace in sdvation. The focus is not on repentance, nor isit on faith. The Bible's
emphasisis on the object of that faith. The focusis on Chrigt. Faith isthe way the believer looks at
Christ. Whereas, the UPCI places great stress on one’s obedience to Acts 2:38 as the plan of
savation, the Gospd places the stress on Christ’ s obedience in fulfilling God' s plan on the Cross
and through the Resurrection. There are anumber of reasons why the UPCI position iswrongly
focused. We will address some of those reasons in the next pages.

Outline of this Paper

There are some very important issues, pertinent to the plan of savation, which we will cover in
this paper. Firdly, | will address the fact that the essence of God's plan of salvation revolves around
His Purpose and His Decrees, and not our responses. Secondly, | will suggest that the “full gospd”
theology has shaped the UPCI “plan of sdvation.” Thirdly, | will try to explain that the Gospel is our
rehearsal, in faith, of Christ’swork and not areenactment, through acts of obedience, of His degth,
buria and resurrection. Fourthly, | will attempt to convey that an improper “reading” of the Bible can
cause one to miss the proper meaning of the “plan of savation.” Fifthly, | will try to show how: 1) the
phrase “plan of salvation” is not gpplied consistently and means different things a different times, as
illugtrated in the writings of aleading UPCI writer; and; 2) that this confusion of severd plans of
sdvation demongtrates that a conflicted method of interpretation is being used to define the “plan of
sdvation.” Sixthly, we will address how Dispensationalism has contributed to a serious
misinterpretation of the plan of sdvation. Seventhly, we will answer whether the Gospd, or Chrigt
himsdlf, can ever be called a “ type.” Lagtly, we will make a case that Chrigt, as the eschatological
fulfillment of al things, can never be cdled the precursor of any plan of savation. The overarching
theme of this paper isthis What God has done in and through Jesus Christ, isthe true plan of
salvation. It isJesuswho is God’s plan. Jesusfulfilled God's plan in His doing and dying. By thisHe
obtained for us dl God's benefits for our salvation. What remains for usisto place our faith in Jesusto
receive these benefits by grace.
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Confounding the Gospel

The “plan of sdvation” isa phrase that is frequently used by certain Christian groupsin
referring to the “ steps'?,” “keys'?,” or “stages’ “How Many Stages?’® a person must follow in order to
be saved. It is a confounding of what Jesus did with what we must do. Isit biblicaly and theologicaly
correct to speak of the Chrigtian’ sresponse asa“plan” of sdvation? | do not believeit is. It isnot the

1A few examples of writers who use the word “steps’” in reference to Acts 2:38: “The first step
we should take in the process of the new birth is repentance.” [J. T. Pugh, How to Receive the Holy
Ghost, (Hazelwood, MO: Pentecostal Publishing House, 1969), p. 17.]; “Romans 8:28-30 describes
fivesteps in God's eternd plan of sdvation for falen mankind:” [David K. Bernard, The New Birth, p.
333-334.]; “Thehiblical steps of repentance, water baptism in the name of Jesus Chrigt, and the
baptism of the Holy Spirit had long ago faded from the ingtitutiond church, . . .”[David K. Bernard, A
History of Christian Doctrine Vol. 1, p. 274.]; “One of the distinctive positions of Oneness
Pentecogtdsis that God's standard of full savation for the New Testament church is repentance, water
baptism in the name of Jesus Chrigt, and the baptism of the Holy Spirit with theinitid sgn of spesking in
tongues. The mgor Oneness groups hold that this experience is “the New Birth,” dthough thereis some
debate on thisissue. While there are differences between groups and even within groups on the proper
theologicd characterization of these three steps of faith, there is agreement that God commands
everyone to obey them. There is dso agreement that these steps do not condtitute salvation by works.
Rather, they are gpplications of the grace of God, purchased by the blood of Jesus Chrigt, and they are
expressons of faith in God.” [David K. Bernard, A History of Christian Doctrine VVol. 3, p. 112-113]
Bold in quotes mine.

20n the front of one Oneness Pentecostd periodicd | found thistitle: “The First Order Unto
Savation Is The New Birth of Water and Spirit, St. John 3.5 -- Acts 2:38" followed by three
diagrams. The first was a person praying with “ Conviction Brings Repentance’ above it and “Key No.
1‘REPENT’” benesth it. The second diagram was a baptism with “ Repentance Brings Obedience’
aboveit and “Key No. 2 ‘BAPTISM’” below it. The third was of a person with raised hands
descended on by aradiant dove. Above it was * Obedience Brings the Holy Ghost” and below it was
“Key No. 3*'THE HOLY GHOST.” This perfectly illustrates the distortion that occurs when Acts
2:38 ismade to be the “plan of savation.” The dements of Acts 2:38 are viewed as keys which unlock
the door of sdvation. Rather than faith in what Chrigt has done, the obedient follower of Acts 2:38
possesses the real means of “opening the door” to salvation. Nevertheless, Jesus said, “I am the door.”
(John 10:9). A few verseslaer he dates “He that beievesin me, though he may die, yet shdl helive”
(John 11:25 NKJV).

13 hitp://www.inchristal one.org/HowMany Stages.htm
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way the biblica writers spesk about sdvation. Paul states emphatically that the Gospd is Jesus own
death, burial and resurrection (1 Cor. 15:1-4). Rather than what God requires of us, the Gospd is
what Jesus has dready done for us. Since the Gospel is so clearly stated by Paul in 1 Corinthians 15, it
is hard to see how anyone can redefine it'4. Therefore, the corruption of the Gospel must come by
how the believer “ applies’ it. Thisis exactly what hgppens with certain groups when they add to the
Gospel by saying one must apply the Gospel by obedience to “something,” rather than smply believing
God for what He has done in Jesus Chrigt. This confounding happens too often among Evangdlicas as
well as other Chrigtian groups:

The expression “God' s eterna plan of savation” is often used in gospd tractsto refer
to three or four things God wants the sinner to do in order to be saved, such as: (1)
“Acknowledge that you are asinner and need to be saved,” (2) “Believe that Jesus died
on the crossfor sinners,” (3) “Ask God to forgive you of your sins,” (4) “Put your trust
in Jesus” While these are things which the snner must surely do in order to be saved,
they hardly condtitute the content of God's “eternd plan of savation.” Anditisonly a
debased leve of theologica awareness, but one quite current in our day, that would
suggest that it is. What the expression more properly designates is “the order of
decrees’ in the mind of God (Eph. 3:11).%°

In the case of the UPCI, faith in the biblica Gospe is confounded by their unique interpretation
of Acts 2:38 as the plan of salvation.

14_ee Strobd, in his book The Case for Christ, (pp. 229-230) states that such Evangelical
scholars as Gary Habermas, William Lane Craig, and Craig Bloomberg “are convinced thet this
passage is a creed of the early church and not just the words® that originated with the Apostle Paul.
Habermas informs, “The eminent scholar Joachim Jeremias refers to this creed as, ‘the earliest tradition
of al,” and Ulrich Wilckens saysiit ‘indubitably goes back to the oldest phase of dl in the hitory of
primitive Chrigtianity.”” (p. 230) Thanks to Shelby Smith for pointing out this reference to me. BLG.

*Dr. Robert L. Reymond, A New Systematic Theology of the Christian Faith, (Nashville,
TN: Thomas Nelson, Inc., 1998), p. 461f.
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The Purpose of God

Interestingly, the word “plan” is not found in the King James Verson of the Bible. The word
“purpose’ is used ingtead. Often, when “plan” isused in other trandationsiit refers to human
“schemes’rather than those of God. The words that best pardld the idea of “plan” in the New
Testament are found in these verses:

Acts 4:28 They did what your power and will had decided beforehand should happen.
NIV

Romans 8:29 For those God foreknew he also predestined to be conformed to the
likeness of his Son, that he might be the firstborn among many brothers. NIV

Romans 8:30 And those he predestined, he dso called; those he called, he dso judtified,;
those he judtified, he dso glorified. NIV

1 Corinthians 2:7 No, we speak of God's secret wisdom, awisdom that has been hidden
and that God destined for our glory before time began. NIV

Ephesans 1.5 he predestined us to be adopted as his sons through Jesus Chrigt, in
accordance with his pleasure and will-- NIV

Ephesians 1:11 In him we were aso chosen, having been predestined according to the
plan of him who works out everything in conformity with the purpase of hiswill, NIV

Aswe see, the word “plan” is found in the New Internationd Verson trandation of Ephesians
1:11. The word used here for plan (prothesis) refersto “that which is planned or purposed in advance
- 'plan, proposal, purpose,”* and is dso found in the following verses, which spesk about God's
eterna purpose or will:

18 ouw-Nida Greek-English Lexicon - pro,gesij , ewj ,h* (1) a placing before, a setting
forth, presentation; idiomaticdly, in ref. to the sacred bread set out weekly in the tabernacle or
temple, oi* a;rtoi th/j progesewj lit. the bread of the placing before, i.e. consecrated bread, loaves
placed before God (MT 12.4); (2) plan, purpose, design; of men (AC 11.23); of God (RO 8.28).

7
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Romans 8:28 And we know that in dl things God works for the good of those who
love him, who have been called according to his purpose. NIV

Ephesians 3:11 according to his eternd purpose which he accomplished in Chrigt Jesus
our Lord. NIV

2 Timothy 1:9 who has saved us and cdled usto aholy life— not because of anything
we have done but because of his own purpose and grace. This grace was given usin
Chrigt Jesus before the beginning of time, NIV

The word “purpose” istrandated from the Greek verb prooridzo, which means “to cometo a
decision beforehand - 'to decide beforehand, to determine ahead of time, to decide upon ahead of
time.”'” The truth that God is a persond God assumes the idea of purpose. An eternal God would have
an eternal purpose;

That God acts upon aplanin dl his activities, is dready givenin Theism. On the
establishment of a persona God, this question is closed. For person means purpose:
precisdy what distinguishes a person from athing is that its modes of action are
purposive, that al it doesis directed to an end and proceeds through the choice of
means to that end.*®

It would be an irresponsible if not an irrationa God who would create the world and
direct its course of events with no prior plan or purpose behind such activity —or who
would not direct it at al.*®

If God isapersona God, aswe believe, he therefore has a purpose. And being God, He, by
Hisvery nature, has al power and wisdom to make sure His purpose or plan is completely carried out.

If we believe in a persona God, then, and much moreif, being Theigs, we bdievein
the immediate control by this persond God of the world he has made, we must believe

YL ouw-Nida Greek-English Lexicon.

1BBenjamin B. Warfidd, The Plan of Salvation, (Avinger Texas: Smpson Publishing Co.,
1989), p. 6.

®Reymond, p. 462.
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in aplan underlying dl that God does, and therefore dso in a plan of savation. The only
question that can arise concerns not the redlity but the nature of this plan.?

Many Christians (as evidenced by the “Openness of God” debate?!) have a severe dlergy to
the idea of God's exclusive, sovereign contral of the world. They chafe againgt the notion of an eternd
plan and of Divine decrees. They cringe at the thought that God has unilateraly ordained specific things
for our lives according to His sovereign will. | have persondly heard teachers who ingtructed their class
not to read from certain passages, such as Romans chapter nine, because they said it would be too
confusing for people to undergtand. This thinking has grave implications for one' s knowledge of
Scripture, and ultimately of one sfaith in God. Does thisimply that God's Word istoo confusing for His
people? If so, | am compelled to make this strong response: God has placed in HisWord dl that is
necessary for usto know Hiswill and be comforted by His savation. If, then, we claim there are
gatements of His foreknowledge, foreordination, and predestination which we should avoid or neglect,
then we usurp God. We suppose that we know more than God. And by avoiding or neglecting these
portions of Scripture, we impugn the very character of God, because we say He has put thingsin His
Word which are confusing, unnecessary or detrimenta to our understanding. Who are we to tell God
that these ingpired passages of His Holy Word are too confusing for the “average” Chrigtian?

Therefore we must guard againgt depriving believers of anything disclosed about
predestination in Scripture, lest we seem either wickedly to defraud them of the blessing
of their God or to accuse and scoff at the Holy Spirit for having published what isin any
way profitable to suppress. . . Whoever, then, heaps odium upon the doctrine of
predestination openly reproaches God, asif he had unadvisedly let dip something
hurtful to the church.?

One of the mogt tragic developments among a number of Chrigiansis a hurtful and irrationd
pregjudice against the biblical doctrine of predestination. Whatever on€' s interpretation of predestination
may be, al readers of Scripture must acknowledge that God has placed the idea of predestination in

o\Warfield, p. 7.

21Clark Pinnock and Brow, Unbounded Love; Pinnock, et. a., The Openness of God,;
Richard Rice, Foreknowledge and Man's Free Will; and John Sanders The God Who Risks

22John Calvin, Institutes of the Christian Religion, I11. xxi. 3,4.
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His Word (Romans 8:29-30; Ephesians 1:5, 11%) and intended it to bring faith, hope, comfort and
security to his children. Instead, being ignorantly misunderstood, it has fomented a near hodtility and
bitter denunciation among unwitting detractors. What is most tragic is that God intended it for the
assurance of salvation for His people, but it is unskillfully obscured and dismissed by those who find it
unsavory to their human senghilities.

The Decrees of God

The generd idea of asdvation plan in the Bible pertains more to the idea of the decrees of the
one Holy God in eternity, than it does to atempora order with which we must comply. The text of
Scripture which expresses this most succinctly is Ephesans 1:9-12:

Having made known unto us the mystery of hiswill, according to his good pleasure
which he hath purposed in himsdlf: That in the dispensation of the fulness of times he
might gather together in one dl things in Chrigt, both which are in heaven, and which are
on earth; even in him: In whom aso we have obtained an inheritance, being
predestinated according to the purpose of him who worketh dl things after the counsdl
of hisownwill: That we should be to the praise of his glory, who firgt trusted in Chrigt.
(KWV)

This passage contains severd words which communicate the idea of a plan of sdvation. In
Ephesians, Paul uses words from two Greek word-groups to express the majestic scope of God's plan.
Thefirgt group (thelema; boule) spesks mostly of God's “will” or intention and decision. The second
group (proginosko; prothesis; prohoridzo) deds with the notions of foreknowledge, predestination

23/ dde note: Many say that God predestined the Church as a people (corporately and
abgractly) but not the individuas in the Church. Thisis redly an atempt to make a difference without a
digtinction. How can one have a set for which there is no sub-set? It is obvioudy illogicd. Y ou cannot
have a people predestined without having the individuas that make up that people predestinated a so.
Practicdly, these references were not first addressed to the corporate mystical body called the Church,
but to individua members gathered to hear Paul’ sl etters (as individuals) in the churches of Rome and
Ephesus. They were aso written by an individua who claimed to be individudly predestined. The
doctrine of predestination may be extremely difficult for one to accept, but if it is the teaching of
Scripture one must put aside one' s human opinions and accept God's Word.

10
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and plan or purpose, as something set forth before time. The fact that Paul uses such acomplex of
words, compacted into afew verses in Ephesians, reveas the immensity and richness of the subject.
Noticethat: the emphasis for Paul is on what God does and not what we must do.

In Ephesians 3:9, the word “will” (gel hrma?*) conveys the idea of intention. God has decided
to do something. The force of the word is that God resolved to do something which He will not fail to
do. Next, in the same verse, Paul speaks of God's “good pleasure’ (eudokia?). Thisword connotes
that which is good in its nature and what God is pleased to do. That mystery which pleases God is that
He will gather together dl thingsin Chrigt a the fullness of time. The next word “ purposed”

(pr otignmi %) - isthat which God sets before Himsdf to accomplish. It is the goa of God' swork. He
sets before himsdlf agoa or “purpose” toward which He is working. That which God decides to do,
which pleases Him and which He sats before Himsdlf to accomplish, iscdled a“plan” (Pr ogesis).
This plan was formulated within God' s own counsd (Boul h?7), known (pr og nosko) by Him before
time, and established - “predestined” (pr oor izo) by God sovereignly before al created things. The
result of dl of thisisto bring praise to God's glorious grace as it isreveded in those who trust in Chridt.

4In Louw-Nida Gregk-English Lexicon - gel hma, atoj , to, gener., asthe result of what one
has decided will; (1) objectively will, design, purpose, what iswilled; (a) used predominantly of what
God has willed; creation (RV 4.11); redemption (EP 1.5); callings (CO 1.9), etc.; (b) of what a pers.
intends to bring about by his own action purpose (LU 22.42);

°In Louw-Nida Greek-English Lexicon - euv doki,a, aj ,h gener. what pleases; (1) of men;
(8 ashaving good intent good will (PH 1.15); (b) asafeding of strong emotion in favor of
someththing, desire, wish, good pleasure (RO 10.1); (2) of God good pleasure, favor, approval (EP
15);

28In Louw-Nida Greek-English Lexicon - proti,ghm only mid. inthe NT 2aor. pr oegenhn (1)
put forward publicly, present, offer (RO 3.25); (2) drictly, set before oneself; hence, intend,
purpose, plan (RO 1.13).

%'In Louw-Nida Greek-English Lexicon - boul h, h/j ,h (1) as an inward thought process
leading toward adecison deliberation, motive (1C 4.5); (2) asthe result of inner deliberation resolve,
decision, purpose, plan (AC 5.38); (3) as the result of community ddliberation counsel (AC 27.12);
asthedivinewill counsdl, purpose (AC 2.23).
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If we are to Say closeto the Bible sway of articulating God' s savation “plan,” we should focus
more on the prothesis - the preordination or predetermined plan of God, worked out in and through
Chrigt Jesus. We should avoid applying it to anything that we do in response to what God has done. It
is never presented in the Bible as a prescription of persond responses for obtaining persona savation.
Itisnot aplan “for” salvation, asis supposed by Y ohe' s treatment of Acts 2:38. One could say that our
response to Jesus (such as Acts 2:38) was planned by God. It istrue, that by placing faith in Jesuswe
do “participae’ in God's plan. But we cannot say that our faith in Chrigt isthe plan “for” sdvation. It is
Jesus who actively works to fulfill the plan, while we passively through faith receive it. We do not
receive it by performing a series of steps. By trugting in Jesus we are, in effect, saying it is Christ who
does the work. That iswhat saving faith truly means. The plan of God adways refers to those eterna
decress fulfilled in history by God in the Person and Work of Jesus Chridt.

Certainly, dl who use the phrase “plan of salvation” are not referring to a set of steps. It isnot
wrong to use the phrase “plan of savation,” because God does have aplan for saving the logt. The
problem comes with how some defineit. Unfortunately, not al who espouse a“ plan of salvation”
present it as God's plan reveded in the Gospel of Chrigt. There are severd serious mistakes made
when the Gospd (the culmination of the true plan of salvation) is turned into a subordinate pre-figuring
type, while the commands of Acts 2:38, aplan of action that humans must follow, is made the fulfillment
of God'ssdvation. It is God himsdlf who carries out the plan of salvation which he purposed from dl
eternity. He carries out His plan in and through the Person and Work of Jesus Chrigt.

The last two sections addressing the purpose and decrees of God establish that the emphasis or
focus of God's plan ison God. Thisisthetruth of sola deo gloria - al glory to God done! The plan of
God is cosmic in scope involving Heaven and Hell, angels and Satan, time and eternity, and the whole
course of human higtory. It is about far more than one person’ s individua response. The foca point is
the work of God to give us redemption and not on what we must do to receiveit. It is about the steps
God took in hisincarnaion — to live, die and live again as our Savior. It is not based on whether or not
we have obeyed certain commands, kept the right procedures, or followed the correct steps. The
cosmic, haly, eternd plan of God is more than a multi-step ingtruction sheet for do-it-yoursdf savation.
It isamega-story of the purpose, decrees and consequent mighty acts of God carried out in the Person
of our great God and Savior Jesus Chrigt.
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TheError of “Full Gospel” Theology

The teaching of “full Gospe” sdvation is greeily responsible for many of the errorsin some
current views of the plan of savation (as coming in stages). It aso has contributed to the idea of the
plan of savation as something the believer follows or does. The “full gospd” expression is based on two
notions: 1) there are more benefits for the believer after converson for which judtification by faithis
insufficient; and, 2) this“more,” or these additional benefits, are to be included in the essence of the

Gospdl.

The fundamentd theme of full salvation was thet there is more for the believer after
conversion. Indeed, the Chrigtian life cannot be lived fruitfully unlessthe “more’ is
appropriated.”®

| agree with the idea that there are more benefits obtained by Chrig, for al believers, which we
do not have in the present Chrigtian state. Also, the Christian experienceis one of growth, maturity and
progress. Thus, the experience of the benefits of savation which come by faith isin some sense
progressive, based upon our growth and maturity. This should be an obvious fact to the studied reader
of the New Testament. We are undeniably cdled to alife of maturity (Ephesians 4:13), obedience
(Romans 6:19) and righteousness (1 Peter 2:24). The Chridtian is called to be, “filled with the Holy
Spirit.” (Ephesans 5:18) It is our cal “to be strengthened with might by his Spirit in the inner man.” Itis
sgnificant that the Apostle asserts that this comes by the indwelling of Chridt:

That Christ may dwdl in your hearts by faith; that ye, being rooted and grounded in
love, May be able to comprehend with al saintswhat is the breadth, and length, and
depth, and height; And to know the love of Chrigt, which passeth knowledge, thet ye
might be filled with al the fulness of God. (Ephesians 3:17-19 KJV)

Yes, weindeed are cdled to be “filled with God' s fulness.” Notice carefully, however, that this
isto bring glory to Christ, and not an increased attention to the Christian’s spiritudity or the Holy
Spirit: “Unto him be glory in the church by Christ Jesus throughout al ages, world without end. Amen.”

%David. A. Reed, “The ‘New Issug of 1914: New Reveation or Historical Development?,”
Society for Pentecostal Studies, Nov. 10-12, 1994, Wheaton, IL, p. 19.
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This meansthat our faith isto be directed to Chrigt in seeking the fulness of God. He isthe “ Alphaand
the Omega,” the “Beginning and the End,” the “Firgt and the Ladt,” the “Almighty.”

Stll, can we separate the work of judtification from this progress in Chrigtian living? A better
question is, “How does judtification function in the advance of the Chrigian life?’ | would assert that dl
of the growth or filling out of the Spirit’swork in the Chridtian life is the direct result of faith in the one,
biblica, smple Gospd - which isin essence, faith in Christ done. Therefore, since the ongoing work of
the Spirit is dependent upon faith in Chrigt, judtification is central to al phases of the Chridtian life. The
growth in our experience of the benefits of salvation isadirect result of our ongoing judtification.

All of the blessngs of Chrigt belong to the judtified through faith done. Problems emerge when
judtification is viewed as a one-time conversion rather than an ongoing, moment-by-moment, day-by-
day, relationship with Chrigt. Thisisin fact what | believe occursin the thinking of the exponents of the
“full Gospd.” Under the influence of Revivdism, they relegate judtification to merdly an initiatory step of
the Chridian life. Then, because they do not understand the profound function of judtification as an on-
going work in the Chrigtian’slife, they look beyond it for the means to gppropriate what is aready
rightfully theirs as ajudtified believer. At the same time, Perfectionism which was prevadent throughout
American Chridtianity, urged Chrigtians to concentrate their faith on post-conversion holiness,
experiences and spiritudity. In some cases judtification disappeared from the vocabulary of various
Chrigtian denominations and movements. For mogt, judtification became a muted and disfigured
caricature of itshiblica sdf. | will return to these issues later.

The Just Shall Live By Faith

The famous Reformation ingght claimed by Martin Luther comes from the phrase in Romans
1:17: “the just shdl live by faith.” Thiswas not only the fundamenta assumption of Luther’s reformation
teaching, but it is the centra motif or theme of Paul in Romans. The truth of this slatement over-arches
al the ingruction and theology found in this book. The believer is not merdly judtified by faith asan
initiation or converson event, but the believer lives by this justifying faith. Every dimension of the
Chridian life is effected by judtification. Justification is a seamless reality in the believers existence.
It is an ongoing raionship with God, from the firs moment of saving faith until the return of Chrigt. The
“jus” isnot merdy converted by faith, nor initiated by faith, but the just lives by faith, and that faith
isin Chrigt alone. Every aspect of savation has been obtain by Christ. Hence, every aspect of our
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sdvaion must come by faith in Christ. We must be right with God through Chrigt - judtified - in order to
receive any of the benefits of our savation. It is because of the fact that we are judtified - right with God
through Christ - that we can obey God's Word and live the life of faith.

Re-judtification?

A gross misconception of judtification is too often seen among “full Gospd” advocates. It isthe
mistaken ideathat, after a Chrigtian has a serious lapse of faith or behavior, that one would need to be
re-judtified in the form of a second converson. At the heart of this whole issue is the question of the
gatus of the lapsed Chrigtian. It appeared to those of the Roman Catholic tradition that the answer isto
view judtification as synonymous with sanctification. This means the believer cooperates with Christ’s
grace by obedience to cause judtification. Judtification would not occur until one is completely
transformed into the image of Christ. Of course, thiswould only occur (except for some saints) at the
Consummation. Thus, no one (again, except for afew rare saints) istruly judtified in thislife. In ther
view, the lapsed Christian would need the sacraments of Confession, Penance, and the Mass in order
to be restored, if they had not committed the unpardonable sin. Judtification is viewed as the process of
transformation, the “renewing of the Holy Ghogt,” by which a person is actudly made righteous.

Thisteaching of “transformationd judtification” isthe opposite of what the Reformers saw. They
saw judtification as the gtate of the believer by which heis right with God because of the merits of
Chrigt. Rather that being made perfectly righteous, the believer is counted righteous on Chrigt’ s behaf.
This enables the sinner to enter into favor and right standing with God, so that the work of the Spirit can
proceed within the judtified. This made it possible for the Holy Spirit to transform the believer. This
transformation would advance, never perfect in thislife, to a perfection received at the Coming of
Chrig. It isjudtification that makes sanctifying transformation possible and not the other way around.
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Fault of Revivalism & Perfectionism

One of the faults of RevivaisT?® was to equate justification with a conversion experience. This
mistaken notion has been handed down to many of children of Revivadiam. The logic followed, thet if
one were brought into the Church by a dramétic, experientiad conversion, then alapsed Chrigtian would
need to come back the same way. Added to Revivalism was a from of Perfectionism popularized by
Charles Finney® and hisilk. It popularized the ideathat a person is fully capable, in his own strength, to
choose to be converted. It denied the depravity of the sinner. With this, it dismissed the truth that
snners are dead in sin and need God's merciful “quickening” to cometo Chrigt (Ephesans 2.5). And
since oneis sdf-aufficient to come to Christ in conversion, oneis equaly capable to do what is
necessary to say “right” with God. Thisled many perfectionigtic, revivaigt traditions to teech that the
Chrigtian remains “judtified” by doing righteous things. Of course, this was exactly the position that
Rome took againgt the Reformers and Protestantism.

The writers of Scripture did not teach that the |gpsed Christian would need to be re-judtified,
i.e. re-converted, asin many revivdis circles. Nether did they teach that the Christian maintained his
justification by doing right things. Insteed, they taught that alapsed Chrigtian should be pointed to Christ
aone, who is his Advocate:

My dear children, | write this to you o that you will not sin. But if anybody does sin,
we have one who speaks to the Father in our defense-- Jesus Chrigt, the Righteous
One. He is the atoning sacrifice for our sins, and not only for ours but aso for the Sins
of the wholeworld. (1 John 2:1,2 NIV)

Subsequent Experience of the Spirit

The“full Gospel” understanding that one needs “more’ of the Spirit to get all of the Gospel is
one of the distinguishing marks of Pentecostalism. It trests judtification as a converson event or

#|t is very important to notice that | do not say “reviva.” | spesk here only of Revivaism. The
“iam” makesthis a gpecific, higtorica philosophy. | mean something quite different when | say
“revivalism” than when | spesak of the biblical concept of reviva. Cp. My paper “Vita Contributions of
Revivadism to the Pentecostd Movement” (http://www.inchristal one.org/RevivalismToPentecostalism.htr).

30 hittp://www.inchristal one.org/FinneyRejected.htm
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experience, while concentrating the post-converson faith on an increased work of the Spirit in the
Chrigtian life. Essentia to being Pentecodtd is the belief that it is necessary to have an experience
subsequent to judtification in order to receive “dl” or the “rest of” the Spirit. Thisis aresult of the
profound impact which Perfectionism had on Pentecostalism. A chief Pentecogtd tenet is the conviction
that there exigts a difference between receiving the Spirit at conversion and FULLY receaving the Spirit
after conversion: “The baptism in the Holy Spirit, then, is Smply the full reception of the Holy Spirit.”3!

Gordon Fee, arespected New Testament scholar raised in Pentecostdiam, lists the two chief
Pentecodtd didtinctives:

(2) the doctrine of subsequence, i. e, thet there is for Chrigtians a baptism in the Spirit
ditinct from and subsequent to the experience of sdvation .... and (2) the doctrine of
tongues as the initid physical evidence of baptism in the Spirit.2

The reception of the Spirit as an event that is*distinct from and subsequent to” the New Birth,
is fundamenta to Pentecostd faith. Thisidentifies Pentecostdism as a“full gospe” movement. It
assumes that one who is judtified is not yet baptized in the Spirit:

Pentecostds believe that the Spirit has baptized every believer into Christ (converson),
but that Christ has not yet baptized every believer into the Spirit (Pentecost).*

This addition to the Gospd of an experience subsequent to conversion opened the door for the
potentia of other things being included. Over time, even more was added to the full Gospd. As Dondd
Dayton explainsin his study of Pentecostalism, there were four components which became generdly
received by Pentecogtds as part of the full Gospd:

31Bruner p. 60.

32Gordon D. Fee, Gospel and Spirit: Issuesin New Testament Her meneutics, (Peabody,
MA: Hendrickson Pub., 1991), p. 84., first in: Gordon D. Fee, "Hermeneutics and Historical
Precedent-a Mg or Problem in Pentecostal Hermeneutics,” in Russell P. Spittler, ed., Perspectives on
the New Pentecostalism (Grand Rapids. Baker, 1976), 120.

3Bruner, p. 61.
#Bruner p. 60.
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During the Reformation God used Martin Luther and others to restore to the world the
doctrine of judtification by faith. Rom. 5:1. Later on the Lord used the Wedeys and
othersin the great holiness movement to restore the gospe of sanctification by faith.
Acts 26:18. Later sill he used various ones to restore the gospel of Divine hedling by
faith (Jas. 5:15, 15), and the gospd of Jesus' s second coming. Acts 1:11. Now the
Lord isusing many witnesses in the great Pentecostal movement to restore the gospel of
the baptism of the Holy Ghost and fire (Luke 3:16; Acts 1:5) with Sgns following. Mark
16:17, 18; Acts 2:4; 10:44 — 46; 19:6; 1:1 - 28:31. Thank God, we now have
preachers of the whole gospdl.*

Thus, the foursquare dements of the Gospd are judtification, sanctification, physical heding,
and the coming of Chrigt. The addition of these elements of the Christian faith to justification
proper, led many to create a more complex gospd .

More Righteousness/ Holy Spirit

Thereisavery sgnificant connection between the failure to understand justification by faith and
the congtant search for more of the Spirit. This connection is rarely understood among “ second work”
and Pentecogta people. Because judtification is thought of as being made righteous (as in Catholiciam),
rather than being counted righteous on the basis of the imputed righteousness of Chrig, thereisa
congtant anxiety or ingstence to “do more’ in order to “beright.” This lack of understanding about
the true nature of justification leads to an unsatisfied quest for more personal righteousness. This
phenomenon turns the hearts of Chrigtian, who are taught this faulty view, to congtantly search for
saving holiness (which they never seem to find). The focus of their lives can become an inordinate
obsession to be more and more “holy.” (Usudly they are more “holy” by following their movements
“house rules’ rather that following the requirements of the Law or the New Testament.) This obsesson
is the result of an ignorance about the righteousness of Chrigt that isimputed to us by faith.

But here is the connection for Pentecostals. Their misunderstanding of justification leads them to
seek more of the Spirit, like the Holiness and “ second work” proponents sought for more

*Donadd W. Dayton, Theological Roots of Pentecostalism, (Peabody, Mass: Hendrickson
Publishers, 1987), p. 20, quoting from H. S. Matby, The Reasonableness of Hell, (Santa Cruz, CA:,
n.p., 1913) pp. 82-83.
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holiness/righteousness. Among Pentecodtals there is often alack of assurance as to whether they have
enough of the Spirit. | believe this directly results in many of the bizarre and extreme excesses that have
come through the years (soaking in the Spirit, filling of teeth, barking, unfulfilled prophecies, socid
purity, €. d.) They are driven to more and more of the Spirit because, just like the Holiness person
tries to get more righteousness to please God, the Pentecostal seeks more of the Spirit to be sure they
are spiritua enough to be accepted by God. | believe much of the impulse behind Pentecogtaism is
crested by an inadequate teaching of the redlity and dynamics of judtification by faith, and its
accompanying indwelling of the Spirit. This does not mean they are not sincere, dedicated, and honest
people. That is not what is under question. One could not find more intensaly religious and committed
people than in Pentecostd or Holiness circles. The question is, how much greater would be their faith if
they fully gppreciated the meaning of Chrigt’s righteousness for them.

UPCI Plan of Salvation & “Full Gospel” Theology

The plan of savation as understood by the United Pentecostal Church follows closdy the
theology of the “full Gospd.” A unique feature of the UPCI understanding is that they combine the
problems of the Holiness tradition with those of the Pentecogtdl. Their misunderstanding of judtification
by faith creates alack assurance concerning righteousness. Rather than trust in the righteousness of
Chrigt imputed by faith, they seek and demand rigorous practices of behavioral holiness which they
believe directly determinestheir savation. At the same time, thislack of assurance for righteousness
profoundly impacts their view of the Holy Spirit. Like other Pentecogtds, they are driven to more and
more experiences, fillings, manifestations, baptism, etc. of the Spirit, because they do not understand
the indwelling Spirit of Christ that comes through judtification. In fact, their position is more extreme,
because they differ from most other Pentecogtals by relating their reception and subsequent fillings of
the Spirit directly to their sdvation Satus. Rether than trust in Christ to supply the Spirit (John 7:38, 39;
Philippians 1:19) and to be their righteousness, they have a compulsion for forms of persond
righteousness and experiences of the Spirit, which are often not found in Scripture. | cannot help but
recdl the words of Paul in Romans 10:

Brethren, my heart's desire and prayer to God for Isradl is, that they might be saved.
For | bear them record that they have a zed of God, but not according to knowledge.
For they being ignorant of God's righteousness, and going about to establish their own
righteousness, have not submitted themselves unto the righteousness of God. For Christ
isthe end of the law for righteousness to every one that believeth. (vv 1-4 KJV)
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The UPCI believes the plan of salvation contains the steps a sSinner needs to take to be saved.
They ds0 believe the plan of salvation includes the stages a believer goes through in his Chrigtian life.
This subject istaken up a great length in my paper “Can the Gospel Be Fractured?%®

Do We Reenact Christ’sWork or Do We Rehearse 1t?

We move to another important question we must ask concerning the plan of savation. Isthe
biblicd focus concerning the plan of sdvation on God's glory and what greet things He has done
through Chrig? Or isit on what we must do to deserve or receive salvation? Thisisthe larger question
in the issue of the plan of salvation and one' s understanding of Biblicd Theology (the over-arching
theology of the Bible). We need to ask, “How does one' s Biblical Theology shape one' s view of
Soteriology?’ (the theology of sdvation). | don't intend to “snow” the reader with high sounding
terminology. My intent is to share concepts that will help us to grasp the deeper issues and problems.
What | meanis How one per ceives the meaning and flow of the doctrines of salvation
throughout the whole of Scripture will directly determine how one defines New Testament
salvation. It will aso regulate how one interprets each particular (favorite) passage used in
constructing one' s definition of salvation.

Reenactment isBy Our Works

For example, if one understands that, from the Old to the New Testament, salvation consists of
following certain qudifications to achieve acceptance with God, then New Testament texts, such as
Acts 2:38, would be interpreted as “ steps’ of obedience in order to gain salvation. On the other hand, if
one sees that the coming of Christ was aradicd shift in God' s gpproach to savation (John 1:29). And if
one sees that Humanity' s attempt to achieve salvation through obedience to the Law was afailure
(Romans 3) until God came and lived the Law perfectly in Chrigt (2 Corinthians 5:19). And if one sees
that only Chrigt is quaified before God (Matthew 3:17; John 8:29) through obedience to the Law
(Romans 10:3-11). Then, salvation will be understood as awork performed by Christ (Hebrews 9:2-
28; 10:10) and offered to Humanity out of the grace of God (Ephesians 2:5-9), and it must be received

36 hitp://www.inchristal one.org/CanGospel BeFractured.htm
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by fath alone (Romans 4, 5). The focus will be on the greatness of the gift offered and not on the
gtatus, conditions or responses of the receiver of the gift. One will then interpret Acts 2:38 more as
responses of gratitude than as “how to get saved.” It isaconfession or recitd of what Jesus has
accomplished, rather than a reenacting of some portion of Jesus' life that we accomplish through our
obedience.

Theideatha Acts 2:38 isour death, burid and resurrection, as suggested by Y ohe, implies that
the plan of savation condgsts of our reenacting the work of Chrigt, rather than our trugting in the plan
which Jesus followed. It is said that one “ obeys the Gospel” by obeying Acts 2:38 because one repeats
inone sown lifethe death, burid and resurrection of Jesus through repentance, water baptism and

Spirit baptism:

Obedience to the gospel is absolutely essentid to sdvation. It isimpossible for aman to
be saved unless he obeysthe truth. . . . Just as disobedience ends with judgment and
death, so obedience to the gospd resultsin eternd life. . . . Itisimpossbleto bein
Chrigt unless we are willing to be obedient to the gospel. Thereis only one gospe
which will save asoul. Thereis only one way which was provided a Cavary. Thereis
the clear choice of ether accepting and obeying this one message of truth, or continuing
on down the broad road to alogt eternity. Thereisno neutral ground. Thereis no way
to have peace with God except by surrendering, and submitting our willsto His and

obeying.*’

Certainly, | do not assert that the UPCI teaches that Jesus dies, is buried, and is resurrected
every time Acts 2:38 is followed. That would be foolish. They would say that Jesus death, burid and
resurrection are finished and past events. However, the UPCI does not bdieve that it is sufficient to
merely look in faith to Jesus deeth, burid and resurrection as for on€e' s acceptance before God. They
say that, athough Jesus made sdvation available, we must sill gppropriate or apply (these words are
red flags) it through obedience to Acts 2:38. This makes following Acts 2:38 just as necessary for
savation as what Jesus did. It is areenactment of Christ’s work because the steps of Acts 2:38 are
consdered part of the saving work of Jesus. Isthisbiblicaly sound? Many, including this writer, would

say not:

3’Raph Vincent Reynolds, Truth Shall Triumph: A Study of Pentecostal Doctrines, (St.
Louis, MO: Pentecosta Publishing House, 1965), pp. 34f.
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The church in every ageisin danger of confusing the ‘gospd’ of reenactment with the
gospel of rehearsd.*®

Reenactment Impossible

Reenactment isimpossible because Jesus died once to sin. He rose only once. We do not
repest or reenact Jesus death, burid or resurrection. We, on an individud level, smply confess and
rehearseit. Werehearse it in water baptism. We rehearse it in the Lord' s Supper. We rehearse it in the
preaching of the Gospd every week. We rehearseit in worship by exdting the work of Chrigt rather
than focusing on our own actions or experiences. We rehearse it in living lives dead to sin, but diveto
God through Jesus Chrigt. In repentance we turn from what we could not do, to accept and claim what
God has done for us. Water baptism is not an gpplication of the death of Jesus but arecital which
shows forth the death, burial and resurrection of our Lord. It was done for us two thousand years ago.
We cannot digtort or pervert holy baptism by making it away to qudify people for salvation. Water
baptismis the telling of the Gospel of Jesus in visual language, not the means of obtaining
salvation. Our salvation was obtained by Jesus on the Cross long ago.

The means of salvation is humble faith IN Christ, not obedience TO baptism. We do not
baptize out of fear of faling short of savation. We baptize, not to recreate or reenact Christ’ swork, but
to symbolicaly show what He has done. Chrigtians go wrong when they turn from reciting the Gospel
to reenacting the Gospel through baptism. Thisiswhere “sdvation is not said to be by God's act
outside usin Chrigt, but by its reenactment in us.”*® We are commanded to baptize because, it shows
that we fdl far short by our sin, but Jesus saves us to the uttermost through his fredy taking away our
sgnson the Cross. He ever lives to make intercession for ud

Receiving the Holy Spirit is not something that we do to get saved. It isagift, given to those
who trugt in the finished work of Christ done. Instead of laboring in prayer at an dtar for days and
weeks trying to “get the Holy Ghost” so that one can know they are saved, the Bible teaches that we

%Robert D. Brinsmead, The Pattern of Redemptive History, (Fallbrook, CA: Verdict
Publications, 1979), p. 93.

39John Navone, “The Gospel Truth As Re-enactment,” Scottish Journal of Theology 29, no.
4 (1976): 333.
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are given the Holy Spirit when we trust in Chrigt. We “get” the Spirit when we “get” Chrigt (Ephesians
1:13). How could it be otherwise? It isimpossible to have Christ and ill be missing something essentid
to our sdvation. The “fulness’ isin Chrig.

From the fullness of his grace we have dl received one blessing after another. (John
1:16 NIV)

which is his body, the fullness of him who fills everything in every way. (Ephesans 1:23
NIV)

For God was pleased to have dl hisfullness dwell in him, (Colossans 1:19 NIV)

For in Chrig dl the fullness of the Deity livesin bodily form, and you have been given
fullnessin Chrigt, who is the head over every power and authority. (Col. 2:9, 10 NIV)

When we truly trugt in Jesus Chrigt, we receive the fulness of the Spirit just as much aswe
receive the fulness of cleansing for our sins. No arduous labor of praying, seeking, struggling and
griving in order to experience the Spirit or to speak in tongues. Instead, one rejoices because Jesus
ascended to Heaven in power and victory to poured out His Spirit on those who trust in Him. As His
children we have been given the Spirit of Adoption through faith in Him. (More about thisin “What
Does It Mean to be ‘Born Again’?” and “ Can the Gospel Be Fractured?’)

“Finished Work” of Christ Cannot Be Reenacted

We must redlize that the work of Chrigt on this earth isfinished. It cannot be repested or
reenacted:

When Jesus therefore had received the vinegar, he said, It isfinished: and he bowed his
head, and gave up the ghost. (John 19:30 KJV).

So Chrigt was once offered to bear the sins of many; and unto them that look for him
shall he gppear the second time without sin unto salvation. (Hebrews 9:28 KJV).

The phrase “it isfinished” comes from the single Greek word tetelistai, which meansto fulfill,
accomplish or complete. If thereis anything we can say about the work of Chrigt on Cavary, it is
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complete. It cannot be repeated. It cannot be undone. It does not need anything else added to it to
make it more complete.

God'sact in Chrigt is @solutdy unique and unrepeatable. God Himself cannot repest
or add anything to what He has done. Chrigt, the Intercessor at God' s right hand, does
not reenact his doing and dying. He Himsdlf rehearsesit.*°

When we believe in the “ reenacted gospel” we move the attribution of glory from the finished
work of the Cross, to the actions of the Christian done in response to Chrigt’ s work. The apped isless
to the glory of what Chrigt has done for usin Hisinfinite grace, and is more to get people to follow a
series of seps. The preoccupation with Acts 2:38 is evidence of this very migtake. With thisthinking, a
church (or Chrigtian) makes the mistake of thinking that I T is respongible for recreeting the gospel. The
stages of Acts 2:38 are acting out in the church service in such away that the churchisintegra to
recreating each step. The dtar for repentance, the baptistry for baptism, and the laying on of hands of
the ministry (and laity) to affect Spirit reception. In thisway, a church beginsto see itsdlf as responsible
for recreating the Gospe when: 1) the Lord's Supper is turned into arecreation of the bloody sacrifice
of Jesus, 2) Baptism is the act which takes away sin, rather than the work of Jesus on the Cross; 3) the
“new birth” Jesus spoke of is turned into the redemptive act itsdf (rather than the moment faith is
creeted);4) We think that Chrigtian testimony is telling of new-found joy, love and peace, rather than
telling the work of Christ for us (outside of usin history); 5) People are excited about a new persond
experience, but are uncomfortable with hearing about the righteousness of God imputed to them. For a
larger article on this subject link to my article “The Gospdl: Our Reenactment or Our Recita.”*

How the Bibleis“ Read”

The UPCI verson of the plan of salvation come from an inherited form of Bible reading. The
“so¢’ the plan of salvation in Acts 2:38 because their inherited theology trains them to see it that way.
This issue goes to the serious question: “Why isit that Christians around the world have basicdly the

“)Robert D. Brinsmead, The Pattern of Redemptive History, (Fallbrook, CA: Verdict
Publications, 1979), p. 77.

4l http://www.inchristal one.ora/Reenactment.htm
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same Bibles, but come up with so many different understandings of what it says?’ Obvioudy, itis
because they “read” or interpret the Bible differently. Why do Chrigtians read the Bible differently? That
isavery involved subject, but | would like to try in the next pagesto give afew hepful insghts and
possible answers.

Because thisis alarge subject, | have written a separate paper entitled “How We ‘Read’ the
Bible”*? This paper will cover: 1.) All readers are interpreters; 2.) Those with whom we read the
Bible; 3.) How the Bible is used; 4.) The Docetic Bible; 5.) The “word-within-the-Word” fallacy; 6.)
“Revdation” within Revelation; 8) The problem with the alegorica method; 8) The darity of Scripture;
9) The Bibleisthe story of Redemptive history. | hope that you take the time to read this paper
thoroughly. It is necessary to understand the rest of this paper. How one reads the Bible is pertinent to
the points | make in the next section. There are systems of reading (interpretation) which act as
templates, to overlay the biblica text. Mogt of the time, groups and whole denominations are not aware
how they read the Bible through their system. They are like fish who do not think about the water they
livein. They amply assume the water and never consider how it influences their entire world. Systems
of interpretation can work the same way. A group can be unconscious about its system and thereby
read the Bible without realizing how much their interpretation or reading restricts and controls
all their conclusions about a particular Scripture text (or Scripture as a whole). These systems
can obscure the message of Scripture to the point of confusing or obscuring the Gospel itself. One of
those systemsis known as Digpensationdism. One' s view of Dispensationaism will directly shgpe one's
view of the plan of sdvation.

Dispensationalism Obscures the Plan of Salvation

One clue to how a group reads Scripture is to see how they treat the Old Testament, and how
they rdateit to the New Testament. The approach Y ohe follows is a pattern closer to the
dispensationdism held by many Fundamentdists and Pentecostals around the turn of the 1900s, and by
Pre-millennidists and Adventist in the early 1800s. The Old Testament was broken into a number of
dispensations or eras of time which progressvely offer a better or “fuller” plan of sdvation. They saw
the New Testament as the progressive continuation of a series of salvation eras. Rather than seeing the

42 http://www.inchristal one.org/HowWeRead1.htm

25


http://www.inchristalone.org/HowWeRead1.htm

The True ‘Plan of Salvation’ © May 9, 2001 By Bernie L. Gillespie All Rights Reserved.

Scripture as governed by two covenants®™ and understood as speaking of Law and Gospel*. A
different way to be saved was attributed to each era. Instead of the two covenants of works and grace,
there are covenants assigned to each dispensation. In the place of savation by works - which only
Chrigt achieved - and salvation by grace - which isrecelved by faith - one is saved by obeying the
knowledge or “light” thet is offered in each era. Thus, one is not saved by grace through faith in the
Promise of God, but by appropriating God’ s grace through obeying the “ revelation” of God's
will for that particular economy or dispensation. It should be obvious that the dispensationd system
isaggnificant departure from the Reformation view, and | believe, the biblica teaching. It isa serious
departure from the essentid message of the Bible.

Dispensationalism Defined

What is digpensationaism? Dispensationdism, as ainterpretive system, functionsas a
hermeneutica template for reading Scripture. It operates like sained glass letting in sunlight. It colors
the light as it comes through and even bathes everything it shines on with the color of the glass. Inlike
manner, the UPCI’ s interpretation of the plan of salvation is deeply colored by the “ stained” glass of
dispensationaism (a Pentecostal form of dispensationdism) asthe light of Scriptureis refracted through
it. Itisasystem of Bible interpretation, distinct from Scripture itself, that:

... builds on the idea of God's adminitration of or plan for the world describing the
unfolding of that program in various digpensations, or stlewardship arrangements,
throughout the history of the world. The world is seen as a household administered by
God in connection with severd stages of revelaion that mark off the different
economiesin the outworking of histota program.®

“3The two covenants would be: the Covenant of Works, which was only fulfilled by Christ, and
the Covenant of Grace, which Christ makes with those who trust in Him.

a4 http://www.inchristalone.orag/Balancel aw& Gracel.htm

4 Glossary of Terms,” Modern Reformation, Jul/Aug 1993, Online. Available @
http://iwww.aliancenet.org/pub/mr/mro3/1993.04.Jul Aug/mro304.glossary .html, Accessed: 6 June
2001.
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The word dispensation means an ** order of things regarded as established or controlled
by God’ (Oxford Dictionary, 4th edition, p.233). According to Wavoord itisa*“stage
in the progressve revelaion of God condtituting a distinctive sewardship or rule of life”
Ryrie saysit is a“distinguishable economy in the outworking of God's purpose.”#

Dispensationdism is rooted in early American and British revivalism and the gpocayptic
gpeculation that accompanied itsradica forms. The current versions are descended from the American
Adventism of William Miller in the early 1800s and the British form advocated by Mary MacDondd
(first person to coin the word “rapture”’), Edward Irving, and John Nelson Darby in the 1830s and | ater.
The former was generally discredited because of the other eccentric views and practices of Miller’'s
followers. But, the British version was accepted and subsumed into evangelical orthodoxy through
Fundamentalism. It was brought to American soil through the Niagara Bible Conferences on Bible
prophecy held by John Nelson Darby. John Brooks systematized Darby’ s views. Then they were
popularized by C. I. Scofield, Brooks gpprentice, through his Scofield Bible. Many of the
Fundamentaist of the Keswick branch adopted pre-millennia dispensationalism and passed it on to
their descendants in the later Pentecostal movement.

Key Distinction of Dispensationalism

The key distinction of Dispensationalism is the teaching that God has two plans a work in
sdvation history: onefor Isradl and one for the Church. One of the leading dispensationdists today,
Charles Ryrie makes this clear:

The essence of dispensationdism, then, is the digtinction between Isradl and the Church.
Thisgrows out of the dispensationdists consstent employment of normal or plain
interpretation, and it reflects an understanding of the basic purpose of God in dl His
dedlings with mankind as that of glorifying Himsdlf through salvation and other purposes
aswell.¥

“6Greg Herrick, “Dispensationaism and God' s Glory,” Online. Accessed 7 June 2001 @
http://www.bible.org/docs/theol ogy/dispen/glorydis.htm.

4’Keith A. Mathison, Dispensationalism: Rightly Dividing the People of God?,
(Phillipsburg, N P & R Publishers, 1995), pp. 4-8.
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This digtinction between Israd and the Church has serious implications for the nature of the
Church and the Gospel itself. Since the Church is considered by dispensationdists to be a“ parenthesi's’
in God's plan for Isradl, dispensationdists say the promisesto Isradl in the Old Testament are not
fulfilled in the Church. The Church came about because |sradl regjected the Kingdom Chrigt offered to
them. Thus, Chrigt went to the Cross to bring salvation to the Gentiles and create the Church. But, God
will pick His plan for Isradl back up after the Church is raptured.®

The influence of dispensationdism led many Chrigians to believe that Redemptive higtory was
divided up into a number of time periods or dipensations (usualy seven). Within these time periods a
person was saved according to their obedience to the “reveaded will of God” for that period.

A dispensation is a period of time during which man istested in respect of obedienceto
some specific revelaion of the will of God.*

This underganding of savation istruer to Pelagianiam, the semi-Pdagianism of the Roman
Catholic view of merit, or to the teaching of revivdig evangdist Charles G. Finney, than it is that of
Scripture. For them, salvation is predicated, in some measure, on the obedience of the sinner. Of
course, thisiswhat Finney believed and preached. The title of one Finney’s sermon epitomizes this:
“Sinners Bound to Change Their Own Hearts” He aso rgjected origind sin:

“Thisiswhy Danid’s Seventieth Week (Daniel 9) was broken in to 69 weeks (dready fulfilled)
and the final week (yet to be fulfilled in the tribulation). It was necessary for dispensationdiststo do this
to make their system work They believed that there are prophecies not yet fulfilled that only could be
fulfilled if the Seventieth week was after the Church Age. Since they could not make the prophecies of
the Old Testament fit Church Age, they devised a scheme which called the Church Age asurprise or
mystery reveded as a*” parenthesis’ in God' s time-table. Why did dispensationalist work so hard to
come up with these ideas. They were fighting aterrific battle with liberd German rationdist theology
which attacked the authority of Scripture. Dispensationalism was the conservative Christian responsein
reaction to the troubling questions of Bible prophecy brought up by theologica Liberdism.

“9C. I. Scofield, Scofield Reference Bible, 1909, 1917 (notes on John 1:17 sec. 2), p. 1115.

28



The True ‘Plan of Salvation’ © May 9, 2001 By Bernie L. Gillespie All Rights Reserved.

Finney bdieved that human beings were cgpable of choosing whether they would be
corrupt by nature or redeemed, referring to origind sin as an "anti-scriptura and
nonsensical dogma™®°

Tragicdly, thisthinking led him to regject the orthodox view of judtification by faithP*. Instead he
subscribed to a Pelagian form of sdvation, that is, oneis saved through one' s own right choices and
actions:

[Subhead:] Foundation of the justification of penitent believersin Christ. What isthe
ultimate ground or reason of their judtification? 1. It isnot founded in Chrigt's literdly
uffering the exact pendty of thelaw for them, and in this sense literdly purchasing their
judtification and eternd salvation.>?

He defined saving faith as obedience to God rather than trust (fiducia) in God for what he did to
save us.

The Chridtian, therefore, isjudtified no longer than he obeys, and must be condemned
when he disobeys or Antinomianism istrue ... In these respects, then, the sinning
Christian and the unconverted sinner are upon precisely the same ground.>

If Salvation comes through obedience to the currently revealed plan, then it becomes something
earned by the “obey-er.” In dispensationaism, savation is given to those who meet the conditions:

If, indeed, man is tested in respect to obedience to the will of God in each of these
"dispensations’, what isthe reward - or punishment? If the reward is sdvation, as
obvioudy Scofidd taught concerning the dispensation of Law, that sdvation is not of
grace but of works! The dispensationdist, misunderstanding the concept of Law and
Gospd, offers sdvation to those who meet the condition of the "dispensation” in which
they are tested, thus even in the dispensation of Grace, faith becomes awork which
entitles usto Chrig. If one can only muster from the depths of one's heart enough

*Charles Finney, Systematic Theology, 1851, Online: accessed 12-21-2000, Available at:
http://www.gospeltruth.net/1851%20Sys%20Theo/st56.htm

51 http://www.issuesetc.org/resourceljournal s/horton.htm

2 bid.
>3 bid.
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"faith", one can meet the condition of this digpensation and be rewarded with
sdvation.>

Pentecostal ‘M odified’ Dispensationalism

The digtinction between Isragl and the Church and the belief in dispensationd ages was
modified by Pentecostals who divided the Church Age up into various stages of progressive revelation
- asort of dispensationalism-within-dispensationalism.> One was saved according to the how much
they walked according to the “light available to them.” (Based on John 12:35°%) This was not
acceptable for most dispensationaists, but it was strangedly logica and consstent to the method of
digpensationadlism. Since one could arbitrarily divide the higtory of savation in the Bible into different
economies of savation, why couldn’t one do the same with the Church Age? If one accepts the former,
there is nothing in a Dispensationa reading of Scripture to prevent the latter.

Since there was more light revealed to each stage of Church Higtory it was logicaly incumbent
upon dl Chrigtians to search out what new truth was waiting to be reveded from the Bible. This
contributed to the view of the Bible as truth-within-Truth. Fused with the restorationist impulse of

*Dispensationalism: A Return to Biblical Theology or Pseudo Christian Cult? Online,
Accessed 7 June 2001, Available at: http://www.frii.com/~gosplow/disp2.html#c5

*5This ideawas propagated by Aimee Semple McPherson in her book Lost and Restored.
Many Pentecostals have interpreted church history as a sequence of restorative steps back to the
pristine or Apogtalic eraof the Church. McPherson claimed that she received this understanding by
direct revelation without a premeditative thought about it. Thisdmost exact view of Church restoration,
with McPherson’s modified chart, isfound in S. C. McClain’s Highlights in Church History. His
book has shaped many Oneness people' s views of Church history and its restoration. It dso has
influenced their understanding of the place of Oneness theology in Church higtory. McClain says that
the Pentecostal movement brought “the beginning of a new epoch in the higtory of the Chrigtian church.
Many new organizations, standing for different phases of gospd truth, had sprung up as results from the
great revivasin the previous church period, . . .” McClan believed that within the Age of the Church
itself there were “ different phases of gospdl truth.”

% John 12:35 Then Jesus said unto them, Y et alittle while is the light with you. Wak while ye
have the light, lest darkness come upon you: for he that walketh in darkness knoweth not whither he
goeth.
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Holiness-Pentecostd theology, dispensationaism encouraged many early Pentecogtals to search the
Bible for new truth to be reveded in their day. Not merdly fresh understanding and gpplication of the
Gospd of Chrigt, but anew order or economy of God's working. Thisincluded the expectation of a
fuller salvation - greater light which God required of people that was not known previoudy in Church
history.

| am not saying that al teachings of dispensationdigts are questionable or wrong. Many Gospel
preaching people have been and are dispensationdists. What | am saying is that dispensationdismisa
system that is brought to the Bible and then, creating arestrictive grid, it directs the reader to only see
certain texts in away that harmonizes with dispensationd theology. The serious problem with thisis that
the Gospel is usudly obscured or lost and another agenda, or even aforeign doctrine of salvetion,
supplants the biblica one. | believe this has happened in the case of the UPCI. Their view of savation
and interpretation of Acts 2:38, both in origind conception and now as they perpetuate and modify it, is
deeply conformed to and restricted by the dispensationdist view.

For amore thorough treatment of Dispensationdism read my paper Dispensationdism and the
Everlasting Gospel®’.

The “Plan of Salvation” As An Accordion Phrase

The plan of savation is misunderstood and confused in groups like the United Pentecostd
Church because of the way the phrase, the “plan of sdvation,” and accompanying language, is
inconsi stently used among its writers and preachers. As we mentioned in the section on
Dispensationdism above and in the paper How We Read the Bible®®, the UPCI sees the plan of
salvation as unfolding in a sequence of revelations (or “ illuminations’ as some would prefer) in
the Church Age. A personisthus saved by “waking in the light available,” i.e. obeying dl that is
required of them within a given dispensation. This salvation truth increases as “greeter light” is given by
God until it is completed at the Second Coming of Chrit.

57 http://www.inchristal one.org/DisEverl ast1.htm

58 http://www.inchristalone.org/HowWeRead1.htm
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Thisinterpretive grid predominated later Holiness teaching and early Pentecostdism. Thisisthe
system of interpretation which informed Frank J. Ewart when he formulated the basic Oneness
doctrines:

How has the Pentecogtd platform been formed asfar? The firgt plank was* the
Baptism of the Holy Ghost.” How did God nail down this plank? By giving the
Scriptura experience, and this proved the glorious harbinger of greater light. The
planks of “Divine heding,” “baptiam by immerson,” and the“ pre-millennia coming of
the Lord,” were quickly added. God has gracioudy perpetuated his work by
recongructing the “Pentecogtd platform.” This platform, in conformity with the name, is
the platform given to Peter on the day of Pentecost, when he used the keys and opened
the door into the present dispensation. This platform must be completed before Jesus
comes. We find God working aong the same lines as of old. “He taketh away the first
that he may establish the second,”**

Ewart explains the practical way this shedding of new light occurred:

Hefirg gave the true light to afew, and then sgndly expressed His approva by a
gartling reviva through the instrumentdity of the new teaching.®

UPCI Modified Dispensationalism

The most serious argument | have with the dispensationd interpretation is that it confuses and
often creates an unbiblical view of the Gospd. In the UPCI version of “modified” digpensationaism,
salvation can be different for different groups - depending on the era of the Church Age in which
they lived. This understanding requires Pentecostals to use the word “Gospd” with a number of
unbiblical modifiers. The modifier “full” was commonly aitached to “ Gospd” by many early
Pentecostals. The idea of the “full Gospd” is a Holiness idea which was passed on to Pentecostals and
applied by Oneness Pentecostals to their view of Acts 2:38. (Cp. “Can the Gospel Be Fractured?’) As
areault of this, UPCI writers spesk of the “entire Gospel” asif, a onetime, there was aless than entire
Gospd, and “more entire” Gospe at another:

Frank J. Ewart, “ Defending Heresies,” The Good Report, 1912, Val. 1, No. 3, p. 12.
lbid.
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When Paul returned to Ephesus, he found severa disciples who had not received the
entire gospel.®*

The Bible speaks precisely about the Gospd as the death, burial and resurrection of Jesus
Chrigt (1 Corinthians 15:1-14). It aso speaks broadly about the Gospel as dl of the blessings of God
which pertain to the Work of Chrigt in redemption. Thus, asfruit of the Spirit, love, joy, peace could be
seen as part of the good news of Christ. We could say that the Second Coming of Christ is good news.
Everything Chrigt does for usis good news in one sense. The problem devel ops when we begin to
define the Gospel more asthe blessing of Christ’s Work rather than as the Work of Chrigt itself. Then
we begin to spesk a strange or foreign language to the Bible. We begin to think of the Gospd as being
gpplied or coming in stages. It dters our view of the Gospd into something that occurs through levels of
revelation played out in stages of history.

All the aspects of our redemption were achieved for us by Christ through His deeth,
resurrection and ascension (Hebrews 9:28). Heis our salvation (Luke 2:30; Acts 4:12). Thisincludes
the forgiveness of sins (Matthew 26:28; Ephesians 1.7; Colossans 1:14), the imputation of Chrit’s
righteousness (Romans 4:24), the indwelling of the Holy Spirit (Romans 8:9; Ephesians 3:17), Adoption
and Sonship (Romans 8:14; Gaatians 4:5; Ephesians 1:4), Victory (2 Cor. 2:14), spiritud gifts
(Ephesians 1:3, 4:8), the fruit of the Spirit (Gaatians 5:22; Ephesians 5:9), the minigtry of the Church (2
Cor. 5:18), the Second Coming of Chrigt (Titus 2:13; Hebrews 9:28), Heaven (1 Peter 1:3,4) and
eternd life (1 John 5:11). All of these are our’ s through what Chrit did (Ephesians 1:3). How do we
obtain these things? We receive these things “in Chrigt.” (Ephesians 1.6; Gaatians 3:26) We are placed
“in Chrig” through faith. (Ephesians 1:12,13). Thisfaith congsts of trusting in Him done as the only
Lord and Savior.

All of these are progressively understood and fulfilled over the course of time. Thisiswhere
many people misunderstand the meaning of salvation and the Gospd. The fact that we are not fully
sanctified or mature in the benefits of salvation does not mean that we need a new revelation or deeper
truth than the biblica Gospd of Chridt. It only means that we have not come to full understanding of the
richness of what it meansto bein Chrigt. It means that one has not fully grasped the depth of on€'s

®1“The Water Way,” Century Series, Word Aflame Adult Teacher, Vol. 7, (Hazelwood, MO:
Pentecostal Publishing House, 2000), p. 73.
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judtification. We have aready been granted al the blessngs of Chrigt, but we must grow into redizing
them. Not through anew “part,” level or revelation of the Gospd. Rather, it comes through faith in the
Gospel that we dready know and believe.

If we admit such athing as an “entire gospd,” then, thereisimplied a partid or incomplete
gospel. From the beginning, the language and teaching of a“full” Gospel was rgected by many non-
Pentecostal Chrigtians:

Finaly, Fundamentaists have generaly been concerned about an attitude of spiritua
superiority that characterizes Pentecostdl teaching. There is amost an arrogance to the
clam that Pentecostalism has the "full gospd." The implication is that non-Pentecosta's
have only a partid gospel. Such anideais unscriptura. Paul told the Colossian
believers, "And ye are complete in him, which is the head of dl principality and power"
(Cal. 2:10). The salvation of Christ through the gospd is perfect and complete.
Chrigtians should grow in grace (11 Pet. 3:18), but this growth isthe redizing of what
Chrigt has dready granted to the believer. As Paul wrote, "1 follow after, if that | may
apprehend that for which also | am apprehended of Christ Jesus' (Phil. 3:12).%2

Operating from the assumption that more is discovered to be in the gospd, as God further
revedsit, during the Church Age, the UPCI and other Oneness teachers clam they have the find or
completing part of the plan of savation:

Paul did not attack or detract from the message that Apollos had brought to Ephesus;
he only amplified their understanding by revedling the complete plan of salvation. They
needed to believe on Chrigt Jesus, be baptized in His name for the remission of ains,
and receive the Holy Spirit.%

The result of the “dl the light available’ doctrine, the partid and entire or full gospd notion, and
the need for a“ complete’ plan of salvation teaching, isthat the UPCI hasto use “plan of sdvation” as

®2Dividing Line Understanding and Applying Biblical Separation
Chapter 10, “Fundamentalism and Pentecogtalism,” Online, Accessed 18 June 2001 At:
http://www.itib.org/articles/dividing_line_10-4.html#13

®3The Water Way,” Century Series, Word Aflame Adult Teacher, Vol. 7, (Hazelwood, MO:
Pentecostal Publishing House, 2000), p. 73.
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an accordion phrase. It is hecessary because the phrase has to adapt to the instances where the idea of
the plan of salvation changesin the Church Age. It hasto expand to embrace those who don’t know
the Acts 2:38 message and it has to shrink when referring to only those who obey Acts 2:38. Thus, the
Gospel islike an accordion, expanded in one instance and contracted in another.

Conflicted Theologies

These idess create an unconscious, inherited conflict in the theologies of those who follow
them.® This conflict arises from a struggle between, on the one hand, the UPCI’ s dispensational
heritage, and on the other, their Reformed legacy, which comes to them through the Keswick and
Baptitic roots of Pentecogtalism. One of the best examples of this can be found in the writings of David
Bernard. At times he expands the phrase - like an accordion - to include a more extensive “five steps’
or “five phases’ of God's plan:

Romans 8:28-30 describes five stepsin God's eternal plan of salvation for falen
mankind: (1) Foreknowledge. God foreknew man would sin and would need savation.
He aso foreknew that when He provided savation, some would accept it. (2)
Predegtination. Because God foresaw this response, He planned from the foundation of
the world to provide sdvation through Christ’s atoning sacrifice (1 Peter 1:18-20;

%4 say unconscious because it is never addressed as atopic in any of the writings of the UPCI.
When something is not given intentiond reflection it still can have powerful influence while operating
below the “radar” of consciousness. They appear to look at the hitory of interpretation as irrdlevant to
them. They do not believe it is necessary for them as agroup of Christians to account for their method
of interpretation nor for higtorica vaidation for their clams. They believe their method of interpretation
issmply the plain teaching of the Word of God. This does not account for how they differ from others
who claim the very same thing but come up with very different doctrines. The rationae behind this view
can be seen in astaement by David Bernard: “why isit ‘incumbent’ upon the UPCI to cite hitorica
evidence for the continuity of the full salvation experience? We derive our teaching from Scripture, not
from church history, and its vdidity is not dependent upon historical inquiry.” (* Response to Keith
Tolbert’s Paper Attacking UPCI” by David K. Bernard) Granted, al the doctrines of the church must
be derived from Scripture. But Bernard misses the more obvious issue. If agroup tellsthe rest of the
Church that it has missed the redl full truth for 1800 years, then it is very much incumbent upon that
group to not only show avery high degree of knowledge of church history and qudity expertisein
higtorica theology, but it must show in very precise terms just how it has found the truth that the rest of
the Church has missed.
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Revdation 13:8). Those who choose God' s plan are predestined to be conformed to
the likeness of Christ. The church is ordained to be successful, but each individua must
choose whether to be part of this foreordained plan or not. (3) Cdling. Acting upon His
plan, God has extended acall to al mankind (“whosoever will”) to be part of it. [p.
333] Romans 8 speaks of an effectud caling; only those who respond to God's
universa cdl actudly become part of the church (Greek ekklesia, literdly meaning “the
called out ones’). (4) Justification. God then justifies those who accept His cdl. He
declares them to be righteous, which entitles them to dl the benefits of salvation. 5)
Glorification. The lagt gep is dlorification, which is the ultimate work of sanctification.
Romans 8 speaks of it in the past tense because in God' s mind it is an absolutely
certain, predestined event for His church. At that time we will recaive glorified bodies
with absolutely perfect and sinless natures. When God's plan is complete, we will have
complete, eternd ddliverance from al the power and effects of sin.®

These “phases’ have amore Evangdica “ring” to them, as though borrowed from the book of
aWedeyan evangdica writer. At other times, Bernard retracts the “accordion” half-way to speak of
his view of “judtification by faith” as the plan of God throughout both testaments of the Bible.

Throughout history, God has dways provided salvation to man by grace through faith
based on Chrigt’s atoning death. God has dedt with man in various ways through the
ages, but dl His dedings rest upon this plan. Our age has seen the fullness of grace such
that we can cdl it the age of grace (John 1:17), but sdvation has aways been by God's
grace, not man’ sworks. The principle of faith has aso become so clear that we can call
this the age of faith (Gaatians 3:23- 5), but God has dways required faith. Abraham
(before the law) and David (under the law) were judtified by faith (Romans 4:1-9).
Even though some Jews thought their salvation rested in the works of the law, keeping
the law was never of any vaue without faith (Romans 2:29; 4:11-16; 9:30-32). Of
course, saving faith aways indudes obedience, for faith is only genuine when put in
action.®®

To support this sartling statement, verse 6 appea s to the words of David in Psadm
32:1-2. David is an example of someone under the law. By using both Abraham and
David as examples, chapter 4 establishesthat God' s plan of salvation was judtification

®David K. Bernard, The New Birth, (Hazelwood, MO: Word Aflame Press, 1984), p. 333-
334.

*David. K. Bernard, Essentials of the New Birth, p. 24.
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by faith both before and during the law. It is hardly surprising, then, for it dill to be His
plan today.®’

Redefinition of Justification

These quotes convey atone more broadly found among evangedlicals. However, Bernard does
not define judtification the same way. The injection of obedience into Bernard' s definition of judtification
would not be acceptable to most evangdlicas. Y et, his acknowledgment of the language of justification
iscommendablein light of the fact that many Oneness Pentecostal do not even use that biblica term.
Regrettably, his definition of justification is a complete departure from Christian orthodoxy, the
Reformation, and more serioudy, the teaching of the New Testament.

More often, though, the plan of sdvation in Bernard’ s writingsis contracted fully to denote only
the specific elements of Acts 2:38:

Oneness Pentecogtds base their doctrine of sdvation on the Bible, which they regard as
their sole authority in this matter. The mgor Oneness groups hold that repentance,
water baptism in Jesus name, and the baptism of the Holy Spirit condtitute “the plan of
sdvation” for New Testament believers. While there are differences between groups
and even within groups on the proper theologica characterization of these three steps of
faith, there is agreement that God commands everyone to obey them.®®

Only those who have followed the UPCI interpretation of Acts 2:38 are considered “true
believers’ by Bernard and most of the UPCI.

Of course, believing is a process that first begins with hearing of the Word of God and
continues throughout a Chrigtian’s walk with God. When the Bible uses the term
“believer,” it is referring to someone who has experienced the full plan of savation.

(See Acts 2:38.) There are many instances where people have believed to some degree

*David K. Bernard, The Message of Romans, p. 106.

®David. K. Bernard, “The Whole Gospel: Oneness Pentecostal Perspectives on Chrigtian
Initiation,” Society for Pentecostal Studies, Collected Papers. “ Teaching to Make Disciples,” Mar. 8-
10, Tulsa, OK., p. 450.
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but have not believed to the extent of obeying God' s plan of savation. As aresult, they
cannot be caled true believers®

Conflict Between ‘Restorationist’ and ‘Remnant’ Views of Christian History

Not only is the phrase “plan of salvation” treated as an accordion phrase, but Bernard tends to
mesh together two conflicted, though not necessarily mutudly exclusive, interpretations of Chrigtian
History: the restorationist view, and the remnant view. The retoraionist view seesthe higtory of the
church conssting of a steady decline into apogtasy from the time of the Apostles until the Dark Ages.
Then a the Reformation, God begins to restore the higtorica Church to its origind condition over the
following centuries. In each century God restores an origind truth from the earliest Church which was
lost in the spiritua decline of the Roman Catholic Church. Therefore, the truths of salvation are
recondtituted in stages within the Church over long eras of time. According to the UPCI, it was not until
the end-times at the turn of the 20th century that the time was right for God to completely restore dl the
Apogalic truth aswasin the original.

On the other hand, the remnant view of Church history isthat God has preserved a number,
sometimes more, other times less, who retain the origina apogtalic truths and status of the Church. They

have transmitted these truths and spiritudlity to each succeeded generation, athough most generations
have not received it well:

The Bible reveds only one plan of salvation for the entire New Testament church age,
and the Bible has been available throughout church history. Historical accounts from the
early post-Apostolic age have aso been available to later generations, and they confirm
the gpostolic message of baptism in Jesus' name and the baptism of the Holy Ghost
with tongues. Furthermore, it appears that these doctrines have existed throughout
church history.™

%“The Water Way,” Century Series, Word Aflame Adult Teacher, Vol. 7, (Hazelwood, MO:
Pentecostal Publishing House, 2000), p. 73. The author (names are not given) of thislesson must be
quoting from David K. Bernard, In Search of Holiness, p. 240-241.

"Dividing Line: Understanding and Applying Biblica Separation
Chapter 10, “Fundamentaism and Pentecostalism,” Online, Accessed 18 June 2001 At:
http://www.itib.org/articles/dividing_line_10-4.html#13
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The lagt severd quotes show the full “contraction” of the plan of salvation to the UPCI modd.
They seem driven by adispensationa and retorationist impulse. Instead of salvation coming to dl eras
of time through judtification by faith, salvetion in the UPCI modd is obtained by obeying God' s “full”
plan (dispensational). Only those who “obey God's plan” (Acts 2:38) are the “true believers.” For
Bernard, it isaplan that has been hidden from the church only to be restored by fresh discovery in the
present era of Church higtory. Thisirregular and inconsstent use of the phrase “plan of salvation” has
contributed to the confused way others in the UPCI tend to describe and explainit. For amore
extensive trestment on David Bernard' sinterpretation of the “plan of salvation,” see my separate article:
“The “Plan of Sdvation” as an Accordion Phrasg’™*

| must repedt, it is not whether the “revelaion” comes from Scripture that is at issue, but how
the Scriptureitself is interpreted as containing different messages or “ revelations’ for different
dispensations - epecidly the digpensation of the Church itsdlf. The story of the Bible is progressive — it
moves toward Chrigt. The understanding about God' s plan aso unfolds through history. Each phase of
Old Testament history draws upon the other to expand the knowledge about what God is doing.
Nevertheless, that is not the same as God reveding contrasting plans of salvation through higtory. The
progressive nature of the Bible provides a graduated revelation of salvation by Christ and not
the incremental appropriation of salvation by Humanity.

The Status of the “ Unborn”

It iswell known by students of early Oneness Pentecosta history that a struggle existed among
New Birth advocates in defining the status of those who did not accept or follow the Acts 2:38 plan.
Frank J. Ewart, Garfield T. Haywood, Andrew D. Urshan, et. a. provide evidence through their
writings of conflicted satements as to the destination of those who fail to hear or follow the Oneness
Pentecostal, New Birth message.

A semind leader of the Oneness movement was Gar field Thomas Haywood (1880-1931).
He believed that one was saved by faith in Christ done until after his converson to the Oneness

n http://www.inchristal one.org/A ccordionPhrase.htm
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doctrine by Glenn A. Cook.” He struggled with the implications of this New Issue. His students often
asked him about the gatus of those who do not follow the Oneness view of salvation:

The one question that is o often asked is, ‘are dl those people who thought they were
born of the Spirit, and were not, lost? No, not by any means. They shdl be given
eternd lifein the resurrection if they walked in dl the light that was given them while
they lived. God isajust Judge, and there is not unrighteousness in Him. But those who
refuse to walk in the light shall be overtaken with darkness. (John 13:35, 36; see dso
John 15:22-24).”

This quotation shows Haywood' s assumption that some who are not born of the Spirit will yet
be saved. He is speaking about salvation in the Church Age as dispensations-within-the-dispensation of
the Church. Thisisaradica new step in the dispensationa view. The Pentecostals adopted the
“waking-in-dl-the-light-available’ ideato explain the relationship between non-Pentecostds, who were
judtified, and Pentecostals who had received the “full blessing of Pentecost,” — a subsequent Spirit

2In The Good Report, March 1914, page 4, which was published in Los Angeles, CA by
Frank Ewart and R. E. McAligter, Haywood wrote an article entitled: "The Smple Gospel.” Init he
sad that "the gospd has been corrupted from its primitive smplicity,” and then he quoted these verses:
"But God so loved the world that He gave His only begotten Son that whosoever bdieveth on Him
should not perish but have everlasting life. For God sent not His Son into the world to condemn the
world; but that the world through Him might be saved. He that believeth is not condemned; but he that
believeth not is condemned aready because he hath not believed in the name of the only begotten Son
of God. Repent ye and believe the gospe!" These verses are sandard Baptist "believe only" texts. They
were used by Durham, who was a Baptist. Durham had a direct effect on Haywood's Finished Work
theology. Thefallowing isateling paragrgph in thisartidle: “In face of these fundamenta truths what
more are we to do than to go forth and tell the story of Jesus how He came and dwelt among us,
sharing our sorrows, our burdens, our cares, and last of al how the Lord laid upon Him the iniquities of
usdl, and he bore them away to Cdvary and suffered and died in our stead. He was wounded for our
transgressions, he was bruised for our iniquities, and chastisement that we should have received fell
upon Him. Though He had done no violence, yet for our sake He suffered, and it pleased the Father to
bruise Him. So that He could be just and yet free every man from under the sentence that was passed
upon him through the fal of Adam. And now though our sins be as scarlet, as soon as we believe, they
become as white as snow.” Haywood's quote indicates that he did not yet look to Acts 2:38 or to the
radica New Birth for salvation, but that he was ill a"Finished Work™ Pentecostal.

3G. T. Haywood, The Birth of the Spirit in the Days of the Apostles, (Indianapoalis, IN:
Christ Temple Book Store, n. d.), p. 12.
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baptism evidenced by speaking with tongues. The former were consdered saved in the manner that dl
are saved in the Church dispensation - by faith in Christ. However, the latter had appropriated more of
the blessing of their sdvation.

Radicalized Dispensationalism

Haywood radicdized this Pentecosta modified dispensationaism into progressive stages of
sdvation. Now there was not only more than one way to be saved in the history of theworld (ala
dispensationdisam), but there were progressive stages of savation possible since the death and
resurrection of Jesus Chrigt. There was a further qudification. Those who had not heard the Oneness
message, e.g. Luther, Wedey, etc., were saved by the “light” they followed. But, those, being saved
after Luther or Wedey’s manner, who later hear the Acts 2:38 message, can no longer be saved by the
former way, but must go on into the newer light. If not, they will fal into darkness, as Haywood sates.
Since, in the Church Age the truth of salvation was progressive, only those who progressed with the
truth were saved. Therefore, the message of the gospel was a moving target and changed as the newer
reveaionsor “insghts’ were given from God. Under this view of sdvation higory, thereisno one
timeless Gogpel given to dl generations of Chrigtians.

The eccentric nature of this teaching must be understood clearly. Thisis a unique dteration of
dispensational and Pentecostal thought. It is constructed to account for the Oneness New Birth
doctrine. The generd Pentecodtd view of dispensationalism did not deny the salvation of non-
Pentecogtds. It might have questioned their piety, spiritudity, and understanding of Scripture, but, it did
not outright reject their salvation. However, the Oneness position, while leaving room for “saints’ of
past time prior to the Oneness reveation, nevertheless, denies the savation of those who do not accept
their Acts 2:38 interpretation of salvation.

A. D. Urshan’s Struggle to Define the * Saved’

Andrew David Urshan (1884-1967) conscientioudy wrestled with the same issue. In his book
Apostolic Faith Doctrine of the New Birth,” heincluded a set of questions at the end addressing the

"Evangdist Andrew D. Urshan, Apostolic Faith Doctrine of the New Birth, (Cochrane, WI,
sdlf-published, 1941), pp. 13-15. There are severa books by Andrew Urshan on the New Birth. In
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same basic issue with which Haywood wrestled. He presents the questions and then follows them with
these answers:

Q. What isthe position of those who have believed in Christ but have never
been immersed in Jesus name, and have not received the Holy Ghost with the
sign of tongues?

A. These belong to the kingdom of heaven; these are the good seed in that kingdom,
these can go on and be born of water and of the Spirit to enter the kingdom of God.
Nicodemus and Cornelius once were of that type of men, aso the Ephesians that Paul
baptized. See Acts 19:1-16.

Q. Would thesefolksbelost if they had not gone on to the water and Spirit
birth?

A. No, for when they continued to walk in the light they had, they consequently
entered into the deeper and higher divine experiences. 1 John 1:4-7. Also John 8:31-
36.”

1921 he published The Doctrine of the New Birth or The Perfect Way to Eternal Life, (Cochrane,
WI: Witness of God Publishers, 1921). The next was the first one above. That edition was reprinted in
itsorigind format, except, this time, with the questions being edited by Apostolic Book Publishers,
Florissant, MO (with no date). It was later reformatted and republished by Apostolic Book Publishers,
Portland, OR, with no copyright date again. The sgnificance of this publication history is that there were
editorid changes made from the origind which were not made by the author. These changes effectively
excised controversd statements by A. D. Urshan which would not be very popular with the leaders
and members of the UPCI today. The comments of Urshan would cause the present and future
generations to ask questions that present leaders would be hard pressed to answer. It dso would cause
those who read them to wonder why one of the earliest Oneness leaders, thinkers and writers would
make such statements as contrary to the present UPCI position. What is disconcerting is that this
redaction is another example in a pattern of doctrind “corrections’ made by unknown editors to the
effect of making the past views of important Oneness writers line-up with the current UPCI theology.
This should be very disconcerting to those within, as well as to those without the Oneness movement.
The facts of history are truth. If one modifies the record of history to fit the current interpretations then
truth is sacrificed, no matter how noble the mativation. Thisis more than alegd or ethica question. It
goesto the heart of the fundamentd integrity of those caled by God to guard the truth.

Evangdist Andrew D. Urshan, Apostolic Faith Doctrine of the New Birth, (Cochrane, WI,
seif-published, 1941), p. 13.
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Remember, as we stated above, that the key digtinction of dispensationdism is the two plans of
God, onefor Isragl and one for the Church. Because of this, dispensationalists make a digtinction
between Jesus statements, “the kingdom of God,” and “the kingdom of heaven.” They asserted that
onereferred to Israd while the other referred to the Church. This was asignificant error of biblical
interpretation. ® Urshan, working from this misunderstanding, modified the dispensationa interpretation,
saying that the two phrases apply to groups within the Church Age. One group - those of the “kingdom
of heaven” - were those who believed in God or Chrigt, but did not follow the Oneness view of the
New Birth. The second group was the “kingdom of God,” who followed Acts 2:38 and were born of
water and Spirit. Thus, you can have two ways to be saved in the same Gospdl dispensation:

Q. Can onebecalled a child of God before heisborn of the Spirit?

A. Yes just asababy isachild of the parents before birth when concelved, likewise
those who have ared conversion or conception of the word in their life. Of theseitis
sad, ‘Because ye are sons, God hath sent forth the Spirit of His son into your heart,
crying, Abba Father.” Thisisthe Holy Ghost language. See Gdl. 4:6,7.”

Here the relationship between salvation and the New Birth are confused. Urshan believes that
the New Birth can take place after “red conversion.” One can be converted, or have some “ conception
of theword in their life” without being born again. This seemsto fly in the face of what Jesus taught.
One could not even see the kingdom of God without being born again. New Birth is required for one to
even receive the knowledge of the Gospd. Urshan appears to be making an attempt to explain his
position by saying the levels of savation are like the physica birth process. That is, one who has not
followed Acts 2:38 but has had “ared converson” is saved just as a child, conceived in the mother’s
womb, is gill achild. But, the child gill needs to be born. Those who are saved by faith prior to the
“revelation” of the Acts 2:38 message are children of God only if they go on to accept the Oneness

"Digpensationaists did this without sound biblical exegesis. Both these phrases refer to the
same thing. Matthew uses “kingdom of heaven” because, being Jewish and writing to a Jewish
audience, he could not use the sacred name “ God.” Therefore, he did as al Jewish teachers did: he
substituted a euphemism for God which was the word “heaven.” Heaven is the place where God
dwells. Thus, Matthew refers to God' s kingdom by speaking of the place where He dwells. Thisisa
common Jewish practice of showing pious reverence for the name of God.

""Urshan, Apostolic Faith . . . p. 13.
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Acts 2:38 message. If the childbirth analogy holds true, those who do not go on to follow the Acts 2:38
sepswill be ill-born. But, are they the true “ Spirit born” children at dl?

Q. Thefolksthat believe on Christ’s name and repent but are not baptized by
water and the Spirit, where do they stand?

A. They stand on the same ground that the saints of the Old Testament stood; they
were saved by faith not receiving the promise of the Spirit. They are not the red Spirit
born children of God and adopted children. See Heb. 11:30, and 1 Sam. 12:20-22,
etc.’®

This answer by Urshan confounds his answer given to the previous question above. Here he
dates that those in the Church Age who have not followed the Oneness interpretation of Acts 2:38 are
saved like the Old Testament believers. But, then he states they are not, “redl Spirit born children.” This
view has people being saved without being the “real Spirit born children of God.” Thisis because he
cannot harmonize his understanding of Acts 2:38 with the concept of sdvation in the Old Testament.
The Bible indicates that the Old Testament believers are saved by faith in the promise of the Savior to
come (Gen. 15:6; Rom. 4:18-25). Those who believe after Christ’s coming are saved by faith that
looks back to the work of Christ.

Thething that complicates thisissueis that those who believe after Chrigt’sincarnation are
baptized with the Spirit after his Ascengon. Thisis aproblematic redity for many Bible reeders. They
don’t see the Book of Acts asatranstiond record - reporting how the Old Testament believers were
incorporated into the New Testament Church. They interpret certain occurrencesin Acts as universa
obligations or privilegesfor dl future Chrigtians. The problem is cleared up when it is explained that
those on the Day of Pentecost, in the upper room, were Old Testament believers. They needed to be
baptized with the Spirit after believing, because they could not be so baptized with the Spirit until after
Christ’s Ascengion.

Whoever bdievesin me, asthe Scripture has said, streams of living water will flow
from within him." By this he meant the Spirit, whom those who bdieved in him were
later to receive. Up to that time the Spirit had not been given, since Jesus had not yet
been glorified. (John 7:39, 39 NIV)

8Urshan, Apostolic Faith . . . p. 14.
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After Chrigt's ascension, dl believers were baptized with the Spirit at the time of their faithin
Chrigt, and not at a moment subsequent to it. Corndliusin Acts 10 is a perfect example of those who
are baptized with the Spirit upon hearing and believing the Gospd.”®

What is remarkable about Urshan’s statements is that he claims that those NOT born of the
Spirit could till, 1) have a“red conversion”; 2) be area “conception of the word”; 3) be a*“ child of
God’; 4) belong to the “kingdom of heaven”; and 5) be “saved through faith.” Y &t, those not born of
the Spirit are like Old Testament saint. They are “saved by faith not receiving the promise of the Spirit.”
Because of this, they are not “rea Spirit born children of God and adopted children.” The contradictory
gatements in these few quotesillugtrates the conflicted nature of the UPCI interpretation of Acts 2:38
with orthodox Chrigtian teaching. Urshan further remarks:

Q. Can one be saved and not be born again?

A. Theword “saved” conveys a greater meaning than generdly known. It implies
deliverance from sin and aso God Hims=lf coming into our life. Seelsa 12:1. Yes,
some can be ddivered from hdll though not being born of God, just like the Old
Testament saints were saved through faith though not being born again. The thief on the
cross may represent this class of saved ones who had not knowledge of the doctrine of
the full salvation neither had a chance to perform it, his recognition of Christ and faith in
Him saved him.&°

Agan, Urshan applieswhat is only pertinent to the Old Testament believers— to those who are
believers after Christ’s death, resurrection and ascension. He believes that those who are saved through
trusting in the work of the Cross of Chrigt are saved only from hdll, but are not necessarily born of God.
The thief on the Crossis not an example of anyone today or those “who had not knowledge of the full
sdvation,” because he died in the period befor e the resurrection and ascension of Christ. Hewas an
Old Testament believer. His problem was not alack of full salvation. His problem was he died before
the work of Christ was finished. Therefore, he was saved by trusting in the promise of what Christ
would do. This cannot gpply to anyone today.

®One might ask “What about Acts 8 and Samaria?’ | addressthisis my work on “What Does
It Mean to be ‘Born Again’ 7’

8Urshan, Apostolic Faith . . . p. 14.
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This radical modification of dispensationdism was necessary for the Oneness writers because
there was no other way to resolve the problem of the non-New Birth Chrigtian. They had only two
options 1) the New Birth isthe only way to be saved and dl other Chrigians including Augustine,
Luther, Wedey, Spurgeon, as well as Charles Parham, William Seymour, and William Durham are not
saved, and literaly are not going to Heaven but Hell; or 2) they could be saved by obeying differing
degrees of revelation within the Church Age. Many early Oneness writers opted for the latter, even
though it introduced aradica form of biblica interpretation to Chrigtian history. Today, many Oneness
teachers share this pogition, but there are sgnificant numbers who say that there is only one way to be
saved in the Church Age and that is by obeying Acts 2:38. Thus, the attempt to account for “non-Acts
2:38" or non New Birth Chrigiansiis resolved by excluding them from the Church dtogether.

Frank J. Ewart

Of the three men mentioned above, Frank Ewart (1875-1947) was the premier and most
origina thinker about these questions. | wish to give extra space to him in my paper “The Oneness-
New Birth “Revelation” of Frank Ewart.”8! This study deals with the historica events which led to
Ewart’s“revelation” and his persona explanations of his new understanding. In this paper | attempt to
show how Ewart’ s approach to Scripture led him to formulate a form of the Oneness-New Birth
doctrine, and then later, to go beyond it to even more unorthodox doctrines. This paper is very crucia
to understanding Oneness theology and the UPCI view of the plan of sdvation.

Ewart’s Problem with Jugtification

His fundamentaly flawed view of human nature led Ewart to minimize judtification by fath. For
Ewart the New Birth isno mere“legd” transaction, wherein Mankind is restored from having broken
God'sLaw. “If it were merely a question of broken law, the New Birth would not be necessary, but
now the fact of the nature faces man.”® He assumes, because Ephesians 2:3 cals sinful people
“children of wrath,” that Paul implies dl humans by nature are like Satan. This verse would best be
understood to refer to the judgment of God upon humanity because of their disobedience, which incurs

81 http://www.inchristal one.org/Revel ationFJE.htm

8Frank J. Ewart, “The New Birth,” p. 2.
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the wrath of God. Neverthdless, because he operates on this premisg, it leads him into other inordinate
or unorthodox views.

Adoption done would not meet the issue for asthisis purdly legd, it does not effect the
nature at al. Man must be born from above, he must have a new nature. Forgiveness of
snswill not meet the issue. God might forgive aman for what he has done, but He
cannot forgive him for what he is. Forgiveness dedls only with the transgressons, but
thisis the cause of the transgressons. This devil nature fact; “this family of satan fact,
demands more that forgiveness for what we have done. It is not what man has done
that condemns him but what he is; what we do is the product or fruit of what we are

This completdly agrees with E. W. Kenyon who stated: “Fallen man is not judged by God for
what he DOES, but because of what heis.”® E. W. Kenyon's doctrine of identification has a direct
and sgnificant influence on Ewart's pagtor, William H. Durham, and Ewart himsdlf. The Oneness
Pentecostal doctrine of Acts 2:38 asthe “plan of salvation” cannot be properly accounted for in history
without acknowledging Kenyon's contribution to it.

Influence of E. W. Kenyon

Instead of drawing all hisideas from the inspired doctrines of the Apostle Paul, or the sound
and tested works of the fathers of the Reformation, or even the careful approach to the New Birth
found in the writings of John Wedey and George Whitefield, Ewart drinks from the more untested and
inventive waters of his one of his contemporaries— E. W. Kenyon. A sgnificant number of Ewart’s
eccentric notions appear to come directly from Kenyon's novel teaching. This teaching is connected to
awhole system of doctrines based on the assumption that the Snner’s nature is Satanic.

The first man was a spirit in God' s class. When he committed High Treason he became
apartaker of Satan’s nature. He was actualy born again, and he became anew Satanic
creation. Because man isa spirit being, it was his spirit that partook of Satan’s nature.

Before the fal in the Garden, during his felowship with God, his spirit ruled him, and his

Blbid.

8Dde H. Smmons, E. W. Kenyon and the Postbellum Pursuit of Peace, Power, and
Plenty, (Lanham, Md: The Scarecrow Press, Inc., 1997), p. 28.
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senses were subject to his spirit. But, when he sinned, and his spirit received the nature
of the Adversary; it became subordinated to his senses®

In this statement, Kenyon claims that humans experience a*“ new birth” in the Fal. This shadow
“new birth” is the equivadent of being born again of God, only in this case, oneis sred by Satan. He
reproduces his nature in the sinner. Because we have be born again to a satanic nature, Kenyon
reasons, we have to be born again by God to a Divine nature. Scripture states that a sinner needs New
Birth because he is dead spiritualy because of sin (Ephesians 2:1-4). The idea of asinner being born of
a satanic nature cannot be found in the Bible, much less the teaching thet it is the reason a Snner needs
New Birth.

Kenyon was strongly influenced by most of the Keswick leaders. He interacted extensvely with
their ideas. Higtoricaly, many of the leaders of the Keswick theology, associated with D. L. Moody at
the turn of the 20th century, held the “dudigtic” view of the Chrigtian nature. Their position was
contragtive to the Wed eyan-Holiness tradition, which taught that a second work of grace was to be
sought by dl Chrigians and that it would bring tota eradication of the Sn nature. Instead, most
Keswick thinkers believed that, through an experience subsequent to judtification, called the Baptism of
the Holy Spirit (non-tongues-speaking), a Christian would be enabled to live victorioudy over the Sin
nature. The sinful, or falen nature was not removed through receiving this Baptism, but it was
suppressed by the power of the Spirit indwelling the believer. Kenyon regjected both the Holiness and
Keswick views, as Joe Mclntyre writes:.

... “Dud nature’ isthe ideathat the believer receives a new nature in salvation, but
adso maintains an “old nature’ or “sn nature.”) Although a great admirer of Moody's
warriors (particularly A. J. Gordon, A. T. Fierson, and many of the teachers from
Keswick), Kenyon aso fdt the dua nature teaching that the mgority of them (and the
Brethren) embraced could not be validated from Scripture. Kenyon went on to
describe the second work of grace teaching and the falure that even Wedey himsdlf
recorded in his journd. In the same periodical in which the earlier quote appeared,
Kenyon dso indicated his reasons for rgjecting the dua nature teaching that was taught
by many in the Keswick movement. Kenyon continued to voice his admiration for his
mentors, both in the Holiness and Keswick movements, printing articles and quotes

8E. W. Kenyon, The Hidden Man, (Lynnwood, WA: Kenyon's Gospe Publishing Society,
Inc., 1998), p.7.
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from them in his periodicd Redlity. He did, however, chdlenge ther teachings and offer
his own perspective. His life had been changed by what he discovered personaly, and
he passad it on to his sudents and those who heard him. The other teachings had failed
to bring Kenyon lasting victory. For Kenyon, the finished work meant man was a new
creation. Man only had one nature, not two natures. As a new cregtion the old nature
had passed away (2 Cor. 5:17). Man had become — through the new birth — righteous
and holy (Eph. 4:24). The believer didn’t need a second work of grace to eradicate
indwelling sn (as the Holiness people taught). 1t was taken out at the new birth when
man became, in redlity, a new creature. The believer’ s needs after converson were to
submit to the lordship of Chrig, receive the Holy Spirit, and renew hismind. A genuine
submission of dl to Chrigt’ slordship and a humbling of the mind to be taught by the
Holy Spirit were amore hiblica approach to sanctification in Kenyon's perspective.®

| submit, that, in theology, when one operates from a fase assumption - especidly rdative to
fdlen human nature - one will not have a correct Biblica basis for defining other doctrines -- eg. the
New Birth. Thiswas true for Kenyon, aswell asfor Frank Ewart, who adopted this portion of
Kenyon's theology wholesale. Ewart taught that, when Paul says, “dl things become new,” and
Chrigians are “new cregtions,” he means that their nature is changed from satanic nature to divine
nature.

The old nature is of the devil and if this old nature isrealy taken out they are then
children of God; if it were not taken out they would till be the children of the devil .8

The Significance of Kenyon'’s Doctrine of | dentification

When we look &t two of Kenyon's chief works, we see how he lays out his doctrine of the two
gdes or dimensons of the New Birth:

The teaching of Identification isthe legd Sde of our Redemption. It unvellsto us what
God did in Chrig for us, from the time He went to the Cross, until He sat down on the

8Joe Mclntyre, E. W. Kenyon: The True Sory, (Orlando, FL: Creation House, 1997), p.
200.

8Frank J. Ewart, “The New Birth,” The Good Report, Vol. 2, No. 4, Sept. 1, 1913, p. 2.
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right hand of the Father. The vita sde of Redemption iswhat the Holy Spirit, through
the Word, is doing in us now.

It is very important that the believer know the difference between the legd side of
redemption and the vitd. The lega isdwaysin the past tense. It iswhat God has done
for usin Chrigt. The legd begins on the cross and ends when Chrigt sat down at the
Right Hand of the Fether. The vital begins with the New Birth and ends when we leave
our persond habitation, the body, and go to be with the Lord. Thevita iswhat Heis
doing in me today, taking the things of Christ and building them into me®

The adoption of Kenyon'sideasinto Ewart’s thought is significant for a couple of reasons.
Fird, it dispels any notion that Ewart’ s doctrine was a direct revelation from Scripture. Not that Ewart
expressed that this part of his theology was direct revelation from Scripture, but because those who are
influenced by Ewart often claim as much about his digtinctives. Obvioudy, he was working with the text
of Scripture throughout his arguments. But, he was doing it under the influence of Kenyon's thought. He
read Scripture and came to conclusions looking through the Bible-reading lens of Kenyon. Second,
Kenyon's digtinction between lega and vita provided Ewart with the rationae for including the
experience of being Baptized with the Spirit with the experientid and physically objective manifestation
of tongues speech. By Fplitting the forensic Sde of sdvation — judification by faith —from the
experientia side —the Baptiam of the Spirit (evidenced by the experience of speaking with tongues),
Ewart put forward a need for amore “full savation” than that presented by the Reformation doctrine of
judtification by faith. Beyond smple faith in the finished work of Chrigt on the Cross (legd) a person
needed to obtain and “experience’ the indwelling work of the Spirit in the human heart (vitd).

Here we see Ewart’s misunderstanding of the orthodox view of Judtification by Faith and the
adoption which takes place through it. He considers adoption as “purely legd.” This reductionism has
serious consequences for his doctrine of savation. The thrust of Ewart’s argument is that Since sinners
have a satanic nature, a purely legal declaration by God, e.g. that oneisthe child of God, is not
sufficient because it does not change the snner’ s nature. That iswhy the New Birth, as Ewart
understands it, is necessary for one to be truly saved. Otherwise, the proclamation by God that one is

8E. W. Kenyon, Identification: Romance in Redemption, (Kenyon's Gospel Publishing
Society, 1998), p. 7.

8E. W. Kenyon, What Happened from the Cross to the Throne, (Kenyon's Gospel
Publishing Society, 1998), p. 179.
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righteous or adopted is only alegd statement with no red change affected in the heart of the Snner.
Thisisafaled understanding of the biblical doctrines of judtification and adoption.

Jugtification and Adoption

Ewart struggled with the forensic dimension of judtification by faith. He could not accept the
Reformation principle of simul iustus et peccator (same time just and sinner). Because he believed
falen humanity had a satanic nature, he could not concelve of alegd or imputed righteousness as
aufficient salvation. Humanity’ s nature was utterly corrupted and unless that nature was transformed by
the Holy Spirit, a person could not be saved. Here Ewart walks into the monumental debate between
the Roman Cathalic Church and the Reformers. Roman Catholicism teaches that grace comesto the
sinner by the infusion of supernaturd substance into his soul. The magigterid Protestants rejected this
and said that grace was not a substance but was God' s favor or graciousness merited by Christ’swork.
For the Reformers, judtification is a declaration by God and not the infusion of grace by the Holy Spirit
in baptism. Thisinfusion, the Catholic syssem maintains, takes place in the sacrament of water baptism.
Oneisjudtified by cooperating with this infused grace (Holy Spirit) unto the performance of meritorious
works. These works make one righteous, thus judtification is being made righteous. However the
Reformers argued that oneis justified by the objective, imputed righteousness of Chrigt. Thisis, God
declares the snner righteous because she trugtsin the finished work of Chridt. In trusting Chrigt, the
righteousness of Christ is accounted to the Sinner just asthe snner’s Sns are accounted to Christ. The
believer is not judtified because they are made righteous through the process of cooperating with infused
grace. They are declared or accounted righteous on the basis of the merits of Christ alone.

Roman Cathalics regjected the idea of imputed righteousness and cdled it a“legd fiction.” This
IS, in essence, what Ewart did. Because he misunderstand the biblical doctrine of judtification by faith,
he borrowed the Roman Catholic modd and modified it. He retained baptism as vitd in the judtification
process, but inserted the Pentecosta Spirit-baptism in the place of Roman Catholic “infused” grace.
Ewart was right in saying, “1t is not what man has done that condemns him but what heis”
Neverthdess, he seejudtification as insufficient for salvation.

Ewart criticizes thisidea (at the same time sinner and just) by saying that if a Christian had both
the Divine nature and the satanic nature he would be a divided house. Hence, a Christian would be
“heir of ahomein heaven and in hell a once’ and be forced to call God and Satan both father. Taking
it astep further, he deplores the imputed righteousness view because he says that only death would then
free the Chrigtian from the satanic nature, making degth, the tool of Satan, one’ s savior. Thisisan old
Holiness argument which was formed againgt those of Reformed or what would be Evangelical today.
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At the end of this article, Ewart expresses aview that is the exact language and view of
Kenyon. Notice how he usesthe two terms“Legd” and “Vitd” to describe the New Birth:

The New Birth istwofold, Legd and Vita. Thelegd part is done in the Courthouse of
heaven, the vita in the body down here. The legd isthe act of judtifying or legdly
acquitting us, giving us alegd standing in the Commonwedth of Heaven. It isaso the
lega act of adopting usinto the Family of God. Thislegd act is necessary to make sure
our right to the vast inheritance that fdls to each member of the family. The Vitd part is
the giving of Eternd life to us, the witness of the Spirit, the kiss of peace of the Father to
His child.*

Ewart's theology flows in the stream of the Roman Catholic thought — that judtification is
infused grace working to sanctify or make righteous. This position dso agrees with the Fietist’ s view
that regeneration subsequent to justification is necessary for persona salvation. Ewart’ s theology views
judtification by faith as only a part of our initid salvation. For him, one must receive the Pentecostad

Baptism of the Spirit in order to be fully saved. For much more on Ewart’s view of the plan of salvation
read “The Oneness-New Birth “Reveation” of Frank Ewart.”®

Wewill now go on to another important aspect of biblica interpretation relevant to Rev.
Y ohe's stlatement. That subject isthe proper use of typology in sound biblica interpretation.

The Proper Use of Typology

Y ohe' s quote speaks of typology. One of the popular practices of Scripture reading among
pietistic groupsis a heavy focus on alegory and typology. During the early centuries of the Church there
was an inordinate amount of dlegorica interpretation. Later in the Middle Ages afour-fold method of
interpretation became popular, known as the Quadriga. This method took every verse and interpreted
by four different meanings: the literd, mora, alegorica, and anagogicd. This method encouraged
such wild, unbridled speculation and exctic interpretations that much of the plain message of Scripture
was hidden benegth flourishing subjectivism and “ spiritud” opinions. It was the break-through of the

OFrank J. Ewart, “The New Birth,” p. 2.

91 hitp://www.inchristal one.org/Revel ati onFJE.htm
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Reformation which brought the Church back to amore literal sense of the Bible. Because of the
Reformation, the Bible was much more greetly vaued for its grammatica structure as wdl asthe
context of its higtorical setting. This focus brought the world back to, not only the clear message of the
Bible, but the Gospd as well.

A great dedl of abuse exigts today in the use of typology. | could cite agreat many instances,
but will use only one here. | visited aweb ste of a group which holds to the teaching of the Latter Rain.
The article | read was by Bill Britton, and the piece was entitled, “ Sons of God — Awakel” A diagram
was used caled “ The Types of The 3 Experiences.” His use of typology in the diagram is taken from
early Pentecogtal teachers who tried to explain the advanced status of Pentecostals vis-a-vis non-
Pentecogtals. First instance, he cites the progression of the Feasts in the Mosaic sacred year. First was
Passover, second was Pentecost, and third was Tabernacles. Then, in parallel, he outlines the
Tabernacle Plan’ s three accesses: firgt was the Outer Gate, second was the Door of the Tabernacle,
and third was the Inner Vel. Next, he refers to the stages of 1srael’ s deliverance from Egypt to Canaan:
first was the Exodus, second the Wilderness, and third was the entrance to Canaan. Then, he refersto
the teaching of Jesus about the three-fold harvest: first was the 30 fold harvest, second was 60 fold, and
third was 100 fold. Finally, he orders the stages of the Chridtian’s status. firgt is salvation, second is the
“anointings’ of the Spirit, and third is “adoption” into Sonship. The latter is caled the “fulness of the
Spirit.” It isimpossbleto sate dl of the interpretive errors this author makes. It would take another
paper. Needless to say, heis using an unbiblical form of typology to give credibility to his preferred
doctrines. Thisisavery serious error. We can never teach doctrine through typology. At best, typology
can amplify objective, propositiona truth as found in the teaching portions of the Bible. Nevertheess, it
is never sound nor wise to arbitrarily construct a questionable typology (at best) and then use it to
prove adoctrine. Thisis very bad Bible interpretation and it leads to very bad theology.

This brings us back to typology. What is typology? Types are fore-shadowings of Christ as
prophetic signs for those who read the Old Testament:

A type can be defined as adivinely purposed, Old Testament foreshadowing of a New
Testament spiritua redlity.%

2T . Norton Sterrett, How to Understand Your Bible, (Downers Grove: InterVarsity Press,
1974), p. 107.
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One example of atypeisJesus reference in John 3:14-15 of the serpent which God told
Moses to put on a pole (Numbers 21:4-9). Jesus states that the serpent on the pole was a
foreshadowing, or we could say atype, of his crucifixion on the Cross. Another is where Paul speaks
about the rock in the wilderness (Exodus 12:3-13) that gave water to al the people. He treats this rock
as aforeshadowing of Chrigt issuing spiritual weter to his Church: “And that rock was Chrigt.” Thisisa

type.

One of the crucid principles we mugt follow when we consder atypeisthis Christ is NEVER
a type, but is always the fulfillment (anti-type). Therefore, when Rev. Y ohe saysthat Chrigt’s degth,
buria and resurrection are atype of something ese to come, he is mistaken. This violates the principle
of dl typology in the Bible. Christ is ALWAYSthe fulfillment and never the shadow. This breach of
sound interpretation subverts the preeminence of Chrigt. It dso contributes to an erroneous
understanding of the true plan of sdvation.

Scripture’ s Eschatological Dimension

Thereis one other very serious misunderstanding we must addressin Y ohe' s statement.
Typology like dl prophecy is eschatological. Thisisahbig, scholarly sounding word, but it is very
important to our subject. The first part of the word - eschatos - means “last.” The second part “logica”
means “ having to do with.” Therefore, it means having to do with last things. Eschatology pertainsto the
end-time events and the plan of God. Why is the eschatologica dimension of the Bible important? Let
metry to explain.

The Bible has a beginning and an ending. Unlike other religious sacred books, which view
higtory as cydicd, the Bible views higory as having an end point. It is caled an Omega point (Omegais
the lagt |etter in the Greek aphabet). That iswhy Jesusis called, “The Alpha and Omega (Rev. 1:8).
God revedsin Scripture that history is going somewhere. It has a climax. All types and prophecy
consgs of apromise and afulfillment. Every time God promises and fulfills his promise the fulfillment is
greater than the previous time. This can be seen in the Exodus and the Return from Captivity. God
promises in Exodus that he will deliver Isragl from Egypt and then He did so by his mighty power. Later
in lsradl’ s history when they went into captivity because of their sin, God promised through Jeremiah,
Ezekid and Isaiah they would be delivered. These prophets spoke in the language of the Exodus. When
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God fulfilled this promise the redlity was even greater than the first Exodus. Astime unfolded, God's
promises began to be fulfilled with a staggeringly profound rhythm and power, until they dl marveloudy
congealed in the Person of Jesus Christ. Peter preached on the Day of Pentecost “thisisthat.” He
declared that the psalmist who spoke of one greater than David, actually spoke about Jesus, whom
God made Lord and Chrigt. Thisisthe eschatologica dimension of Scripture. All the promises and the
partidly reveded plan of God uttered throughout Scripture - like individua ingtruments in a symphony -
will cometo amgedtic, awe-ingpiring, cosmic crescendo in the “ Song of the Lamb” - the redemptive
work of Jesus.

The eschatologica dimension of Scripture is very important to understand. All promises by God
to redeem His people point to an eschatologicd (future end-time) fulfillment. Thisfulfillment isthefind
and greatest fulfillment which is accomplished in Chrigt. “ All the promises of God are Yeaand Amen” in
Chrig. He isthe ultimate or greatest fulfillment of God's promise of sdvation. Therefore, it is
impossible for Christ ever to be the type or foreshadowing of another “ plan of salvation.” Why?
Because he IS God' s eschatological plan of salvation. There is nothing beyond him. Nothing is
above him. There is none greater. His name is higher than any other. He did not say, “If you think thisis
something, wait until you hear Acts 2:38.” He died on the Cross and sad, “It isfinished.”

This quote by Y ohe demondtrates a reading of the Bible which inverts the eschatological
fulfillment of Chrigt. It makes Chrig’swork a*“type,” and something dseits fulfillment. It makes Christ’s
work subordinate to a human response to Chrigt. Thisinvertsdl prophecy and typology. Thisis not
how prophecy was understood in the rest of the Bible. Acts 2:38 is the not the fulfillment of Chridt’s
death, buria and resurrection. It isaour rehearsd - arecita - of what God has aready finished
through Jesus death, burid and resurrection. It, like the types and prophecies of the Old Testament
point to Chrigt. The only differenceisthat the O.T. types pointed forward, while Acts 2:38 points
backward to the finished work of Chrigt.

[T]he gospd isthefind interpretation of God' s revelation. All of Jesus actions - his

baptism by the Spirit, hisidentification of himsdf with the Servant, his daiming of the
title“ Son of Man,” his participation in a new passover at the Last Supper — show that
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he understood his work as the fulfillment of the reationship between God and man
promised and hoped for in the Old Testament.®

For afuller treetment of Dispensationaism vis-avis the Gospel read “ Digpensationdism and the
Everlagting Gospd "%

Conclusion

In this paper | have attempted to address severd pertinent truths relative to the plan of
sdvation. We have looked at the fact that the essence of God's plan of salvation focuses on God's
purpose and His decrees, and not our response. Second, we introduced the error of “full Gospel”
theology and its influence on the UPCI notion of salvation’s plan. Then, we examined the truth thet the
Gospd is not areenactment of Christ’swork but it isarehearsd or recitd of it. Then, we found that the
way one “reads’ the Bible can cause one to miss the proper meaning of the “plan of salvation.” Fifthly, |
wrote that 1) the phrase “plan of savation” is not used consstently and becomes an * accordion”
phrase, that is, it means different things at different times for those in the UPCI; and 2) that this
confuson demondratesitsaf in amisunderstanding of the proper nature of the “plan of Savation and
the makeup of the Church. Sixthly, we addressed the influence Digpensationalism has had on the
misunderstanding of the plan of salvation. We then tried to answer whether or not the Gospel or Christ
can be caled a“type.” Findly, we finished with Scripture s eschatologicd dimenson and with the truth
that Chrig, as the eschatologicd fulfillment of dl things, can never be atype or fulfillment of anything
e

| do not think that Rev. Y ohe believes salvation is accomplished by us rather than Chridt. | dso
think that he believes Chrigt is centrd to God's plan of sdvation. However, | believe heis confused as
to the nature of the “plan of salvation.” And, | see this confusion coming as aresult of the UPCI's
teaching that Acts 2:38 isthe “plan of sadvation.” The previous quote made by Rev. Yoherevedsa
deeper issue than his particular interpretation. It isthe logica consequence of a soteriology (theology of
salvation) that is preoccupied with the “ steps’ a person must take in order to be saved. Itisa

%Bernard L. Ramm, et d. Hermeneutics, (Grand Rapids: Baker Book House, 1981), p. 125.
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consequence of the generd method of Scripture reading endemic to the United Pentecostal Church
(and other Ritigtic groups aswell). Asis common to much of Pentecogtaism, thereis apietitic reading
of the Bible that holds aform of the “Word-within-the-words’ view of the Bible. Thet is, the deeper
truths of Scripture lie hidden from average Chrigtians, beneeth the literal words, waiting to be
discovered by those who are more “ spiritual.”

This idea subverts the doctrine of Scripture' s clarity. It aso tends to lead readers to follow
speculative interpretations of dlegory and typology, which distort orthodox truth. Also, it can encourage
readers to search intently for unique “understandings’ or “revelations’ (dbeit cdled biblica reveations),
sncethat is the naturd result of becoming “degper” or more “piritud.”

Interpretation that aims &, or thrives on, uniqueness can usually be attributed to pride
(an atempt to “out clever” the rest of the world), afase understanding of spiritudity
(wherein the Bible is full of deep truths waiting to be mined by the spiritudly senstive
person with specid insight), or vested interests (the need to support atheologicd bias,
especidly in deding with texts that seem to go againg the bias). Unique interpretations
are usualy wrong. Thisis not to say that the correct understanding of atext may not
often seem unique to someone who hearsit for the first time. But it isto say thet
uniqueness is not the aim of our task. The am of good interpretation issmple: to get at
the “plain meaning of the text.”%®

When a group or a movement adopts an approach to Scripture which influences its writers to
subordinate the Gospel and the Work of Chrigt to the work of the believer - as conveyed by Yohe's
datement - then it istime for areexamination of that group’sway of reading Scripture. It sgnasthe
need for any denomination or movement to revigt its Protestant-Reformation roots. It dso indicates a
need for those who follow this gpproach to engage their biblica hermeneutics in serious reflection. They
should compare their method of interpreting Scripture with the rest of Church history. In addition, they
should become acquainted with the principles of Biblica interpretation held by other Bible beieving
Chrigtians. They should do thisto see if they are failing to recognize and apply some vitd interpretive
principles. Most serioudy, when any group’'s, movement’s or denomination’s particular approach to
biblica interpretation incites its writers to turn the Gospd upside down, it istime for critical doctrind
and theologica evaduation. Judging by history, most groups are incagpable of this sdf-evauation,
criticism, and change. It usudly comes from chalenges by those outside of it. It is my hope and prayer

% Fee & Stuart, p. 16.
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that God will open the hearts of many of my brothers and ssters to see the need for this self-reflection
and change. God give us some modern day L uthers who will accept the challenge, not just to merely
have another revival, but to see a great reformation of the worldwide Church to the Gospel of Jesus.
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